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کے من دیک‎ Ele CaP thn ty ci bel fu ut Lao Us 
زات ی پں۔‎ A AB ue bore Lt PE Sibi ات اورصفا‎ 

SIU Fy plein تقیقت مھ یشیش‎ PTPET ET ےن‎ dui 
UP VE eint tui LA UE eyelet Pe 
MEP E UE UE hth a CF ag elt Uum tvi 
دا کر تے ہیں اور‎ ke SE Life مس ہواے یی یں جم ان لا‎ Ure م‎ em 
ال کے بعد بج ٹکو1 کے بڑہھاتے ہیں:‎ 


ase مرتبه‎ n cl 

UE Due pe pe e baer 
| |] LL LL 0 
fed CENT TP NERA — 

بتاک ےکا اراد کرجا ےل ای کے ذ جن lite t ord Al oe d Ut‏ کے بحعد اب اس می ڑکا 
e eo ET‏ یل اس سک زب de‏ شور ببس زرا c toe‏ ئن 
y e deest vua Tobe tbl tik itor Sul‏ 
می زکے دراز ہوں گے پا ں؟ اس می زی نے پا ں رک کی مہ گی بل ؟ اس میرگ لباق" Fue‏ 
Ld 20‏ 0 0 
صو رکیا اور رابحا یوران کے پال حقيقت محمدید" eT‏ تیم وہ اول ما خلق 















EUS ین ضیف روایت سے است لا لکرتے ہیں _حقیقتِ محمديیه‎ FOE AU s لہ‎ 
AV Ux لیم صفات' اور‎ aUi P Lf md اور حقيقة‎ laze al ez PU 
لی ےکردیا ےک‎ Ee bend Fie thee A ied’ 
EMM GA heb rli et t UU op deii 
a CLUS EU جبا‎ IEP IPL spy زر بھی‎ 

AP OA ELA de Jp o کے نز دک اس اجھا لی‎ db fet! 
کے ہا ل رج‎ rtf PI e te drin e تقسوراورضا لکیاا ودرا‎ 
uz e 7 نک کیا‎ b lbi 6, ھ۰ و وا‎ o 
راد ہے؟ ا سے ہ مآ سان الفاظ‎ d Fi ti ut Cie lg BSE, 
Joc میں مو چو روق ارت کے جو ہو ے اللہ‎ Qo ut یا نکر کے‎ UAE 
علمج می موجودہیں' دہ آعیان اہ ہیں ۔ٰشنی ہر ہر پیر شد مقو ں کا ایک کی ابت اٹہ ےم س مو جود چ‎ 
Udo el او‎ peers Pk AU er o ena OR AC stt rua 
Ut GC ug کے ہو نےموجودہوتے ہیں اور جیما‎ WEE ibe Lite 
می با یگ وہ خا ررح س بنا ےگا ال مراب لت زا ا لی حقیق ت کہ ہے (پیرا مو ے‎ 1. 
وا یلو ق کالہ سییلم میں بای قورع اورآعیان فاج[ پرا و نے دا قو کال کےیلم متعم ی قور )او‎ 
Cites be JIa gE em Uu, EC rua 
ورن رل صفات کون ات ہیں' بل یتو اللدکی ات نع کے‎ a Sais ASO nH las 
فان‎ ter sugde Ur og! eM ru eur مراب‎ 
P er jd ”الأعيان ما شمت رائحة الوجود‎ Je Fei K Ee 
نارن سلوی‎ eL stavo P ng onte ato 
PE $32 

اب صوال یہ Use Id nus tA MT tva Je tas‏ کے 
ما تارج کوش وجوو شش س؟ ‏ یا تلا تک کیان te‏ رے چو تھے با کی 
اور Ute AC pat‏ اہن مر یکا کنا بی ےک baby view,‏ اورسا ہے ہیں ن چ 
سے EU Ee mut Ab pe atl PE Pe‏ یک اعیان 
futsu e wc eor f ea fuf Ut e Jouet Kab‏ 2 
rut‏ نظ ر1 E‏ ےک بات یکا Puta es CALATA‏ 
1 سان دانےسوررخ کان ہے دوسرکی ام بات ىہ LR LE We‏ سورع آظ رآ ر پا سے وہ وی bor‏ 
سے جو سان یس ہے e acu ye TE Ge uL ger‏ 


Re 





نے دانے سور جکو ان دا سور یعس oe Uu‏ یکنا ےکآ نے میس جوسورج 
نک رآ رہ Gor b ge Tou e‏ ےتڑا یکا ےکہنا درست ہوگا۔ بی اگ رآ سے کے سا سکوی انا نکی ڑا 
WAL uw ute Vv uut a ue ut e‏ 
utu na rome tx‏ بل ux ee ur ab ut‏ نے صفا تآوزا تکا 
تین تر ارد یا ے۔ ایک اور بات پیک وا ےک وھدت الوجود کے این صصوفیاء کے ہاں صوررت ےٴ 
Ut en et‏ ابن عر ی kL sty vir BELL‏ ولا ل ہیں اور و رتفیقت 
اعیان خا بت لشنی الل کیعلم یا تصور یا خال ے باہ رک کا e e Lou:‏ گی وجود ےلوہ 
ا جن کون ولا لک Led ee Post Abu d ote‏ 
PV uan iL dug Url ews SL dui‏ 
یں نہاییت نی ساد می مال سے یا نک دیا ے MU‏ بیس کر ارآ پ ینار اکتا نکا و رک بل 
Oe ILL el ele Te PUBL Tule‏ 
OAM en rs‏ الس کا ا تکا نمور اور خیا لکیاے اور سیکا تیات الد PL‏ 
شال میں تام اور غارچ یں ا کاکوئی وجودکیں سے بی جس طرع میس بینار پاکستا نکا نمو رکرتا ہوں 
Sabo Cette Lae Syn irl re AP Lir ol‏ 
صورت eu az tese rit‏ یں اس طرح وصرت الو Uo e o‏ 
zi I AER uS PU teu pour ie LIA ACER‏ 
-c nt‏ 
ASL grote‏ ے چو سے او پا چو یں تاز لک Peor ofer‏ ہے او رکیل 
مراب اما کی کے یں تن ان مرا بک اشیاء کے و ج کک نار م امکان AU fe‏ 
gus e UR Il‏ ی کے نقظنظ ر کے مطا بی یکا نات اوراس میں مو جود ہر ۓ و رتقیقت 
الک SIL MOG eZ tebe ae hb ie was‏ 
اورو جووکیں ے اورا یکوضصوفیا ءوصرث الو جو م2 ل - 
ژ اک ELA EUM‏ 
ڑا لاسرا راب بے کے نز دیک وحدت الو جود سے مراد ہر اوست پا حول ہرگ نہیں ے -مراوست با 
عکول کے نظ ریا تکوو ءکفروشرگگمر دا ے ہیں Lou‏ اورقا م بالات دجو دص ف دھ وہاری 
تماٹی ہے ہاقی تام دجودعادث اور ure ute‏ 
”بی سب جا 2 + لکصرف ز ات پاری تا ی داجب الوجودٴاورق رگ یک نک ان 
“Ut eal st raiser neti Mente!‏ 
(ایھادوابدا ر عام سے عا ی نظا م ضاف کی :س ۵) 





ur2 sue 
جود ایی کی ےلو ےکا کا کو ی اکا حص‎ 2 Se pantheism efi ”اوس تک‎ 
اور یکو‎ dL s LIAE S E Le 
Je Bui Me Fu pe اب پان نی برف گی‎ oce PW آپ‎ 
SUI me EO ble ے اور غاا کا حص‎ Pus x e PI ک‎ 
PLES AL pi ادرا‎ hy ee IE SE 
NM fie PP) UES 
NE sat a dir ہال جب ف مم اورحادث کے پا ی رپ اکا‎ se gu کم اک‎ 
ESSE tuu eu eI a e he UAR EE 
صاحب جن کر تے ہیں دوان سے پیل‎ oz tU El dolly Se 
(Ie aa Ua Fe EP UO Nu vut اس‌صوررت بل کی نے‎ 
~— ان‎ ut Aa یا نک کیک‎ L Mee els 
: ےکوکیوں پچھیٹرا ہے اس بارے میں دہ کت ہیں‎ le 
Ki Diz abe Me et Smt tS ntl اس سلسلہمی سآ قخری جات بیع‎ 
V eL بر متلہاس لیے با نکر دیاکرتا ہو ںکہ ان بزرگوں اور اسلاف‎ tor Eyl 

zoo v‏ الوجوو کے قال ہیں ای ے یں ا آ پک چا لا پاہے کوک ہے 
(rue HU Ye PAG e Ane‏ 
ICE Ob 9 IE add ser IU Mn heu t‏ ہیں اوران رات 
FEN EL be OSIM SHE Ut ULL OPK,‏ 

ut LAE AE 2 TUE rots 

Ue e ez ZU ore dr Untiuan ur 

LE ZI LIE ÁO ea ib tutu Pc. 

(he ED e FI o EU JU 
ال ماو وه‎ SBI Lelie یز یکی دا دس تک اک صاح بکوشخ ان ع رپ‎ 
UE Aule cbs she he ابن ع یک طرف شوب ممل انات‎ 

Url SATE KIL TAC‏ کے ہاں لات کا سلسل ہاوفا کی فرتم میں ہوا 
Se he‏ عضتتیم ذات t fU DUE i XP Jute SE te‏ 
میس ہوا E‏ صاحب کے ہاں تترلا تکا سل اوہ تال )کی صف ت کلام یس ہوا سے ۔ ڈ اکر 
مرا مصاحب LAr S LI pW Mug ORAL GBM LIL‏ 
کی ای متا مات ہب بات Se daolgr‏ فیکون؛ زر ے Wig‏ ے۔اپ 





SSB PIM, SIL Ne ber OLE PIS Drip ee 
ےی سے پیا موی ۔ چیہ ڈاکٹراسرار اص صیاحب بیہاں فرح اور‎ rye ug LL 
لک لک نے کے لے پل ہی ںکہ‎ uc auo 
JE suff, V v Uy a OF o i Lodi a G) 
ن صف کلامم‎ f p ug n re ے یا تلو ی صورت‎ 
ایک ور بیط ما جس ٹور بببط ے بعدرازال الگ اور‎ Spt صورت اختیا رک می اور‎ SIR pe 
صا ح ب کھت ہیں:‎ Ie Pe KU Pu - Ut Eras BIG 
تول اڑل کے مرم لاڈ ل شس ایی‎ LV م‎ Kp deat PL تک تات‎ 
LUIY ÉL rol Me Ju A rt 
Gey سا ظا م خلافت تک :م‎ Duarte (- cU 
مارا اور کا نام دج‎ o este dut eu aede راردا‎ 
0 2ص‎ Ue ارد‎ Iu e یں اوراسے ز مائنع ومکان‎ 
۱ - ز بان ومکا کی رود مت ت باوراء بل‎ BI). 
انش ال‎ ef Had dba Zu o B Ut ope. سک‎ 
دادزا‎ QE WKS نا ری آ گ س تر یل وکیا مہ مآ‎ Li Chet ys 
را وار شات زان ومان پلک توآ عا زر ار کے ںان ے‎ dcc et fay 
rt Big Bang ley hE UPL as e LU TAL Sy 
دی یں ۔ اک ڑ صا حب دور ےتڑل شں پرا شر ولوق کے عا ملاعا س کان م د سے ہیں اور ای عا مکی‎ 
uta eg Bee پال ز بان ومکاا نکر ود یی تک تضورمو ود‎ elut v 
I 
Aui. m fn e eeu کی ایم اور‎ 
VUE CU te A EV ve oi do 
iA wei کے مطابقی‎ SIE Lc Sree ven OL pout 
تل‎ (electrons, positrons & neutrinos) ali gaires 
ایک دوسرے‎ P M PR پل تھا اور جو نا ا :ل‎ E E Eois Pd 
- نقتا تا ز اورم رات تز و ل کا مر عل عا فی‎ FAILLE eo func 
Peele رعال ال ار مره وصا حبص اورصا حب شور لوق پی راک یکئی دہ"‎ 
(rrr fia) نکی جا باصراح تک بنا گے“‎ AO DUE 
Lb ute 1L FUP TU C ze E EE 
lU cuu EM 





er uyin i Nerd ak i sN Éa‏ رکر لی اور 
مولا دار پا ری شرو وک ۔ ان بارٹوں کے پان اوذ م نکی کی کے ازع سم ای سک سیب ز مین 
بر حیا ت کا آغاز ہوا۔ بتمادات سے باجات اور نباجات سے تحوانات او رخوانات ے جوا دم او رجوان 
(rrr feng wien LEE ZL Ut pT‏ 

Ute nL SPL rl he be PUG 

See OL yt AOR USN L rebut usd Aust...” 

JUL bt‏ سے اقا A bsp bile peak‏ انا حطر تآ وم نیس بل صرف جوان 

(rr An) se ¥ (Homo Sapiens) Teu 

Al iP Pye Lra tpl EB fie Bel Se soy 
ly Lu veu چیہ‎ CU ndi e 
ی ےچ کر رک بالق موزل ے۔‎ 
BAG RUBY دولول‎ 

ute e HÀ Routen این ۶ رپ اورڈا‎ 
vo UK ne wt :اہنع رلی کے ند یک تل ال اور ای اٹک مف‎ Oke 
ال صفات سکن ات‎ Eo tna E d n aus صف م میں‎ sy 
کلام شش بو‎ FAM MAE dE تا یکا‎ bye onsen 
تنا کا‎ bie SUAS Sa BE tgp ابن گر‎ : AV 
هیک ان ری‎ hrr Abl e MU UP E paz 
ad 

"لا یراه الا هو" ولایدر که الا هو" ولا یعلمه dia ALS S p ga I)‏ ویعرف نفسه 

بنفسه؛ لا یراه آحد غیره" ولاید رکه أحد غیره" حجابه وحدانیته لا یحجبه شیء 

غیره" لا نی مرسل ولا ولی کامل ولا ملك مقرب یعرفه" نبیه هو ورسوله هو" 

ورسالته هو وکلامه هو" آرسل نفسه بنفسه إلى نفسه ولا واسطة ولا سیب غیره" 

ولا تفاوت بین المریل والمرسّل' والمرسّل به والمرسّل إليه“ ووجود حرف الله 

رجوده لا غیره ولا فناه" ولا اسمه ولا مسماه" ولا وجودہ بغیرہ فلھذا قال البی 

صلی الله عليه وسلّم: من عرف نفسه فقد عرف ربه- وقال علیه الصلاة والسلام: 

عرفت ربی بربی- آشار علیه السلام بذلك أنت لست أنت آنت؟ بل نت هو بلا 

آنت" لا هو داخل فيك" ولا أنت داخل فيه“ ولا هو خارج عنلث؟ ولانت خارج عنه" 

ما آعنی بذلك : آنك موجود وصفتك هکذا بلا غیر له" بل أعنى به :أنك ما كنت 








قط ولا تکون' لا بنفسك ولا به ولا فيه ولا معه ولا عنه ولا منه ولا له ولا نت 
فان ولا موجود؛ آنت هو وهو آنت." (کتاب او : ص ۳-) 
uidi FFL ESSA Mm LiFe FTE COI AIT Yer"‏ 
eU IH uU aed (I ue ou uo f‏ 90 
gen KU UP Jot Ue i foe‏ 
ar e i EU as‏ رل ول کال اورمقرزب فرشترا شرفت 
نیس رکا اکا یکی وک سے اورا کا رسو کی وی ای اتکی وی چاو دا یک 
aL e did rif‏ سکوا نخس zzv‏ یا یرت وی NES‏ 
ای کے علا وکو واسط UJ» ule. 74. 28) 19237 PT ete UD Rr or‏ 
PIF LS LEP Sle VAHL Piste HUE‏ 
Kid n tse UT‏ و جود سب ال علاو دک تلو وچو ر ےاورنہی ای کے 
Ko KS LL Je ÜL‏ روف ]اور اش سک B one onn oie‏ 
fro aut AL (ae e gs cubo ur K‏ 
بان لا ال نے ren‏ 1وا دس ےک روات اتان اکت ن A Le Lov‏ 
2z1- HE LL weil tle AKI aa Pec‏ 
Juge birda‏ کےذر یچ ال Vot Au A ae es‏ 
outs e Y. Vide (ays Ihe IIb Se‏ ے اور 
ortus‏ ے اور نہ وہ تھے قاد ے اورت ال سے فار ہے ۔ می رک ال سے مراد پیک 
ere ve Leon‏ 
ک PL Lieve ser dL ee "ERE‏ 
gue e uote Ut usn‏ کے لیے سے و تہ 
e JL poste X" 3e o£ cote Ob‏ 
P uei.‏ علو ل e ut‏ ول کے لے ضردری noe‏ 2 
مرک n E Ra utu‏ ہو نا ضردی te LE Ile‏ 
enat‏ کے یہت اب نع رٹ یکا رہب ا کے علا دہ چرس کے وجودکا ا ار سب الہ ای عر یک 
m Eo o SS tuo JUI GI uud e P wwevi‏ 
لوق درتقیقت اعمیان خابتہ ہیں لی الد ےلم می بیولو ںکیشکل میس مو جود ہیں اورانہوں نے و جودکی لوک 
lie Bt‏ ت ال" کا e Köse sde‏ اورتضورا یک زات Ue e‏ 
sl AA aei e d iL lL beige erc‏ 


das A 
کی ار 2010 الا‎ EX حکمت قرآن )اک ال‎ (2 





ای کے بک اک ڑ ارا راھ رر اشا سک یات کے وج وکا کا یں کر ے اورا ے ایی قق ت رار 
Uitte,‏ 
oe or ARI SER is ”‏ وہ یا خیال کے ىہ با قوج نآ Ld tot‏ 
تس ہیں یاساے ہیں ۔حخیقت میس تو صرف ذا ت بار تھا کاو جود uir ERA ae‏ 
برچ رک لک لس !من ی پا Mu A Ue on EE‏ 
لک شا رال فا دقن ee Pirie‏ نت رت 
فی اوج دک یکرنے کے لی ےکا نات ب یکاخ یک (Lue TY oA‏ 
بل dea 6 cou‏ کابھی وجود ہے مین ان WAL ABIL‏ 
BENEI LEEK‏ تی ےکی ا کا کن نے نولک سورت مش وک 
الک G le rt‏ جرج aby‏ 
Asd utut Ciete iise ps KGet ees‏ 
at, jus. Jet t Eun‏ ذات تایب ur eeu Boer orat‏ 
hte Vf SBN”‏ ےکم سے د i zn‏ 
i BoA Eine‏ فق فصل et Pb PTIET Se‏ 
TO). N EE‏ وجه عین ومن وجه آخر 
غیر“ HC‏ سے Aut Ae VAIN he‏ یت و جود یں اتھاد ہے اور SUR‏ 
hoe‏ کلف DE s eoi fo A‏ چا ت ٣:‏ ۹) 
£p usto lU AO e OVE ob Ios, PI ftus‏ 
OGL Ux‏ کو رگر وہ جب ڈ ار صاحب ےکک نظ رش شو یت لا ز مآ کی سے اور ملق وخلو یکا 
e E el te er bale‏ پار ی تھا ے ہد ا ای کو قیق قر ارد ے ہیں ۔ 
ترا فرق : pil XP DAC Ae‏ غل ال بکث ربا امادث 
edat‏ ال روا EM GA gout et‏ ٹکا سے من سکی تقیقت 
PLE WEL XP A SP ELE UL ze‏ 
ایک ut LU e‏ 
Laa”‏ ایک پت وف Aet uum nl‏ 
محرفت زا ت اور ایک محرفت صفات ۔ الد تھا vA wd. c go aid‏ 
bai ke Fie sul <out of bounds Jewel‏ ۔ چنا کا 1 
هرت چرام جش بو لکد یا Be Lathe 2. "T‏ ک طرف يتل موب 
ے: 'العجز عن درک الذات Diya}‏ می اش تیا یکی زات کے ادرک سے عاج موا ےک جب 
انس نکواضماس ہوجاۓ فو کی ادر اک de PAR Use E Fee‏ 
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oP ean PILES ei Sa SE ney 
ان الفا لکا اضا کیا ے:والبحٹ عن کنه الذات‎ m AU C RE 
LSet SAIL La LOPS bel 
(rr. rre) 
ei UU بنیارک سبب ماد ٹک محرت‎ og Pues PL سک زد یک ان‎ ru SO 
Moar SELL ف کے اشر ہے وعدت الوچو رس اکل بث ماد‎ FILL چب ای‎ 
GEER OSE Pie LEB Ie Cer LE oS 
بز ریہ حادث ای سے کول مسق و ے مراک صورر کی صوفیاء کے پال عادث‎ Bh Dn 
wi Ed E zo Ke ursus eir ear d etni 
EE tes ارت پالقدی مکوتلا تس کی‎ 
ZEE oes PI d fuut so eee aru OA 
کیان خیال می ان لا تک یکوکی شی نی یل موجودنجیں ہے ڈ اکر اسرا رات‎ urbe 
۱ ur 2 az, 
"اک طر ح کنل متصوف الھز ارع ہزارکوں نے عرتبراحد حثت دواحد یت دغیرہ کے جوانے سےتر لات‎ 
مر اا دقل میں ے قل میں“‎ Log rw 
) ۵ ابا دادعا سای نام لاف تفص‎ ( 
بل دا ر ےک ڑا ۰ و‎ 
He ratio EE E BUT A UM oU E e. cx 
Sekh E P صاحب تہ جس موق تک نت یبن رگ طر تک سوه ام‎ 
HEL eS EIU ne Vk Bb سے این‎ P oui 
ا قوی و راح سے‎ ÉL UE VU. عرف کے موف فکا مطالحہ براه راست ال نک کک‎ 
FUEL Kaya ای رک وق‎ Su معلو مکی‎ 
vba eut I uo Ud rob e ber If 
NEGA ee A ےر چ یں وی در یقت م ای ع‎ ui A تھی ضا‎ 
£c bie khe Ub tBu Brn SOS 
وضا حت شس‎ G2 wry PEG eter lof B Le PP ETUR 
24 
ele اورک تا تکا وج ایک بی ہے ماہیت کے اعتبار‎ Se re POM” 
)۵٥ص:ت دار ہے لیکن جا ین ہدیا جا ہے دہاں دو خی ہو جا تا ہے“ ( ات اتا‎ 





FUP سے ہیں وہ دیق‎ e rut oo uk VV 
BIS وچو کے‎ PU SUI Mat ene ee 
Les PP Se ge PGB ومقیدوجودکے‎ e ibe Suse | SO 
wwe Pe ELF OMG Put Ie og rtu 
کے‎ ae ا ی میتی‎ 
cu n nalts LS ےت‎ 

Uic EC due Wa utu REIP 
LPL Sr ادر دونو مکی مہا انس‎ Él pm e ÉD ک‎ 
jii QUE اگم اورف عا کی کو‎ Su Sb rtd wi o, 
کے خیال مم ووی ہیں کی دوفو ںکتابوں میں‎ ov آ خری نظ رریقراردیا‎ KA Leo P 
dera put ee Ue P uU Ud کوئی تضاؤنئیں ہے درتقیقت بی‎ 
de e IESU فص اکم کی ارتفا تک !هوجو ی‎ 
Lube 

Je bod uL vL gui ru LUE e 
سورج اور‎ SOS NILE Wey a SIU pam P ur zt 
میں جوسوررج نظ رآ تا ےو وہ ای سور‎ LT wo M eo M TU e 7 
e Je eut Bile Yel hy te uk Re ur fe 
pare ILI کے سرا نے واے مور کرک‎ ef ua. e ug ous 
Gur ut TU e e WE eoe C Ie Ue Eee بھی‎ 
کاو جودیگ موچا ےگا‎ 
CSE Welty او ریف جج‎ Ut یکا‎ ARX tvi ox brik با وال فرق:‎ 
Ut Fe کم مضت ت‎ LE Me ان ذا تق‎ Folie LEM eof 
(le ig E d AIC e ut I قدرت'‎ tl 
رز سرا را رحمہ الد کے پاش ال دکی ذات می تو‎ ci شت زل ےرا دک ذ ات ت زل ج‎ 

ante eg on ile I sn E یی‎ JJ E In و ل‎ P 

من وج خی رذات cur OU rm V uu Sin Pt Ie‏ 
انتا رکی ا بقلو ا کا راو رماث ےڈ اک ڑا مارا Ute‏ 








NIES AAKE uhor S EA e" 
Jb gles وم کے جم تورات ے ماوراء تھا‎ aie بنا ابتقراء ٹل لا زم‎ 
سے‎ (^ EIU PED "BL oul bf ۳3 ک ترس‎ ١ نے ت لات‎ 
ا و ات کت لات راک حا ی کک‎ 
کاب -( ابا دادعا معا نظام لاف تک :ص۱۰)‎ 
LA e فقها مت‎ e Dod ln, PC ree i تفر‎ 
MA gut Pe alU dfi rz opted og 
PBN AE ےک جوصو فیا راو لوگ شلاچ وود کے ہنا ہون ےکا نظرمی‎ rete 
ےو جود کے قال ہہ ول اور‎ idee er ANE PE e E EA 
ML dfe GE 
ومن جوز آن یکون مع الله شیء یقوم بنفسه آو یقوم به وهو فان عن وجوده أو‎ " 
من فنائه " فهو بعد بعید؛ ما شم رائحة معرفة النفس" لاأن من جوز آن یکون موجود‎ 
سواه قائما به وفیه" یصیر فانیا" وفنائه یصیر فانیا فی فنائه " فیتسلسل الفناء بالفناء»‎ 
وهذا شرك بعد شرك وليس معرفة للنفس؛ لأنه شرك لا عارف بالله" ولابنفسه.*‎ 
QUI E 
Fez inns E pen & In uum 
etna à s Be یااس کے فیا‎ n dl d ne Lal nile 
eL PLE BAI Seep SPN Pile ددرگ پات‎ 
ninihi en ln PEU تام مو یا ای‎ oz mee Lui Phat 
ازم اور یگ پگ سب‎ OO An Se LOGIE OU! 
رگ اور (و جود کے فا ہون ےکا ایا نظ ریہ هک وا _ لصو‎ SAL fhe aap Sur 
“Pele bn es کو تا‎ 
کے مات ان سک ردیل‎ SSE AHN صاحب دعرث الوجود کےمقیدوکوایک‎ D» 
E حید افص قرار ا جا ہے ۔ ایگ‎ ur pep ate d Oo Mut dis 3 
ut e 
sihe eari Piso I t aLi” 
e EAM ye ue pue ے۔ اک فل فا کا ی چا ے قو لک ےاور‎ 
ال تد تقید اور اختلاف کے معال مس‎ ufa» P aot pdf e ml 
BPM NE ket te AE f eC UAI LOB Ep 
(ie Apt) uat 








Ur se Me NL BL ole is 
ے پل چنرایی وضا حو کی یو ظا کن جا ہے:‎ AC ooi 


Sie‏ ساب شاه ول شاوی در مسبت رما ونر داح ال لاور 
SAP‏ کافر ا ضا لک فی لا نے کے غلاف ہیں لین جن ان ع لی پرکوئی کی لاۓ جانے 
کے بار LUE Lutte‏ 

Vike ba Sip ibs bre bro Snel toatl yi 

LË INË ید وا رو بسک شک رود‎ Natty tn Sou sin die. 

COA Pie EI) SRI uA UP su 
رذع اس ها یلآ مان‎ Lyi 
dore E addon rl Galas ول ا دبلوی ر‎ Ee t n rto 
MEE We ی‎ RON Gs Py Se thee bu le 
LAEL ا نک د ی خد اتکی نا قا ی یا‎ 

(AJ. H fap ae pL. سس جح‎ Fey” 
dei ote ri ان می ےصرف ایک پات لت ہے‎ o oH ss, 
2 9 8 سے اعلائن براء تک تے ہیں‎ obs seb WA کی طر ف موب‎ 

Se NL strech P EUM fur Ate nL breil” 

MF EL Sets sul e n Le Vino e vts reu 

UR te oU f a i LA u‏ اپ زاس دان ے 

پارے ٹل جواب دہ ہول' کان ی وشا خت جر ےو بے اور کے ان ے وسل کی کیت 

Cur P SG 
رصاحب نے تن ان عر یک شس ایک بات سے انف کیا تم ای ایی بات کے بے‎ E 
HË d UTE eM e oo HEU AU ur بھی رر وضاح تکر کے‎ 
brien fL grevskab عرف یک باتک سے بک ڈ‎ 
نے ایی‎ ly} Bei rdo PACS grec” 
: ہیں‎ ole PUG. عر یکی کت کاب راہ را ست مالو نکیا تھا‎ 

(AACS. oi) ا‎ e tesi اق میں‎ 

re, PA Cu Get Ou Ge Sb rel EF‏ ے۰۰ ۸کتب اور 
o‏ ہیں جن میں سے سےا ترشا ع ہو یکی یں اوران س بک وضورع تقر 5 Ls st‏ 
Cac JL tre Gres‏ کی مط و کب ورسائل تو رام نے بھی ا بتک ش کر لیے یں - 


حکمت قرآن em‏ 





Be‏ : ڈ اکٹ صاحبمعقی) وحعرث الوجودکوکوگی بیادی عقیدرونیں بگکتے اورال کے ساتھ اتا فکوشری 
قاضوں کےمطاب کے گت ہیں۔ اک نیفراتے ہیں: 

of ouo ua Hn TILT os Cu BA OUT 

نا قا بل قو ل نظ ر1 ےتک بے سے بس سے !تا ف کات حا ہے 

en Bie I CEU idat ES i 

m 

£u poU AL usur dou Ege ou Hl UE 
d Pe بل‎ HE Se یلاعت‎ IAs اسے جیا نکیا ےا اک‎ 
LULL ay? WPL re bisa aC ملا شا دو اند ری ی‎ 

”اس سلسلہ بی سآ خرک بات بیکرت کر پا مو کش تا مو کے بہت سے عفرا تکا شابد رذ وت نمو 

ال > پاوجود تخل ییصذ ال له یا نکر دیا گرا بو لکران ب رگوں اور اسلاف - eas‏ 

(rft APO سد نین مر ہے جووحدرت الوجود سک تنل بل‎ 
ds Loo bes ere SAR ole Me uA Res S ig 
صا‎ diu UP ue UP e rog dui KUL BU ovo 
e UA بر فتقید ہناتے ہیں درست ط رکم‎ Y Ee e o کےا کر‎ 
کے تا نیش ہیں ۔ دوس رک بات یہ‎ Up te Si eb Pb Se سا و ا لمت : وی بات وب‎ 
کرای نع ب یکا محاملہ ہے یرک بات‎ rut ut UP Ute کر اک صا حب الق‎ 
ھی‎ ALS te POP Dd te Uo E LA Be 
Ah PCL Spt PL iD eH ele بات یہ‎ 
ML AOL ust IIL Upto file gold 
toe i e Eso Ld Jo JC e ME de 
غلاصِلاع‎ 

UE, Ps, c ËS zt eo refe dE‏ ہے جوڈا حر اسرار 
صاحب رحمہالل کا ہے بللہ دوفو ںنظریات مم لکئی اخقبارات سے بفیادئی فرقی موجود ہے ۔ UAE‏ 4 
تیارس فی علا WU per ULES‏ طوربھی مناس ب نویل ہے۔ ال لی کہ ڈاکٹر صاحب 
اسے دی و نہپ پا گقید ےکا موا ل 2E UE‏ بک فق واش کا س uz‏ ر ہے وجرت الوچور 
ارب لاٹ بالقدی مکی ایک تیر ہے۔ اکر bt ORL SS‏ ذک مورا ے بل TP‏ 
فلا سفرز یش زماضہ ریم سے موجود ہے oor tr en‏ نے ق رک الفاظ EG e‏ 9) 
nz od Ef Maya‏ اشارءکیاے۔ 








dL Lb yikes Pe USA WE oe 
HE Tea ASE CoS opine brid bf Weide 
E bg Ar (PEL Mazi Pale cle d B d^ 
Likud موف‎ bz eV ےک ےک کاب وسنت ریش‎ 
fe PP bai صاحب‎ PS IS he BANE CARI موق‎ 
soU uc nt o Me lle JB HE PIM کی می کے طور‎ 
Lund ے‎ nepote Ade کیا ج ے ج پا‎ HL IL dal 
bibl ied Su 

رے و ولک جو ڈاکٹ صا ج کاس وناد ب کی بنا ان کے ایا نک یک سے یں توان ےک 
م خا ر س ےک الا انہوں نے ڈاکٹ صاحب n UU henley A BE‏ 
I nz vos Aye uf‏ یک بات کل 2 راکفا }3 
IT ca Uu‏ ےک لاز یکم رک دا Iw Ut Z‏ یا Pe Poke gat‏ 
ایج b ee A‏ طور یرتا Ie vw su‏ بھی اب 
d‏ 

Pe SLL hse be SWS Ayres 
وب ې‎ ib Spotter نے رکھی اورو صا ۔‎ ora, e bati کی‎ 
اد‎ flo the tete eret I ee sul 
سے یکن میں‎ rU ارو نکب وی متا ارت اور دسا‎ UE A Eu eo, 
na M e ھا عت‎ dr ai et a ets Cue 
اورا یکی‎ Jine biy Sale LUI Toe رش نک ال پات بر اقا‎ 
ob fe Bib these UA edu uh v de tts 
"Su AAA Ure ہا ےو رو رٹ الوجودہو پور الشجو‎ 
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hie £‏ روک تھا مین ابر 


b E E ur TA Ir 
"oce ری ال‎ 

ریب زار وال Pesi Mie‏ ہوۓ ہیں لیگن ا سکا سب سے بڈانقصان ہے 
uin‏ مرول او ررکم مت (partner) eS sot web WLS‏ 
tuhe ih ete SIRI NO tui SF (ally) ie js!‏ 
اک do az, (e E‏ کے جذبات c»‏ کے گے E fet I a.‏ 
le‏ نے »9 VU COP. Veng iis bob (rival) 7.3 (party) A/U‏ 
CLAN PICS ail‏ ر کیا 

PERM Ge tid SLIP NW IL Ad testo 
CAU UI e I e oL uid Lue oues 
LO AFBI NEIL yp ste Gu ep SIE eu)? 
iE NIST ML lL انت ڈ پف‎ P o mea ef 
£e سےجسمالی اذ و ںکا‎ ve dre Ut uu استعال رو غعکردیا۔ مارکھاناعور تک‎ 
2 مت کش ان‎ UM bi E es AT AP UU earl 


sie £‏ نا رت ضا 


حقو نواں کم رداروں ےا ےضورت عا لکا b‏ لین اس میں sear‏ پر اکر نے اورگورر یکو 

ال Lie £ ibale‏ ص اصطلاں سے کی ے اور وہ (domestic amd Pu‏ 

Pee AS iene ay Le U'1- violence)‏ ام رکا کے یک 

ed - PL bug و‎ US Office on Violence against Women سرکارگ ادارے‎ 
"Pattern of abusive behavior in any relationship that is used by 


one partner to gain or maintain power and control over another 
intimate partner." © 


Cesta Eai EPn”‏ یکی cut zi‏ ہو ںان ٹل نے ا کک جاب ے 
بل PD‏ اسلا کے 








Na‏ یکا رو جو دہ دوسرے کے متقا بے مم طاقتت اور ال JU ed‏ یا برق ار رکھتے کے 
PERPE‏ 
sul‏ کے ول فر کے ات ی ترف The Children andes! Ub ach‏ 
and Support Service‏ در Domestic Violence ped Family i‏ 
e e gi TH "U- Assessment Policy‏ 
LIUM 2‏ ی tL e n pot‏ 
بھی رش بو yos IE‏ سے مراددہ مرددگورت لیے جات میں جو رش از دواع میں ifn‏ کے بر 
میال یدیس طور پرد سب ول - 
Fa‏ زد کلف مور ضبق ا دیسا ut en (physical)‏ سے 
کول due eo‏ ود پ ازییت دعات abn Ê ukue s & a‏ ۱ 
(financial) dl - SP a M rdg Eni (sexual)‏ 
بھی وکا چک وہ oh Sr ble Wid Lap i rt VAR‏ 2ء.) 
(social)‏ بھی مر ےرت انی پنے سے تقر بے اور دومروں یی ات انت نیا کر T‏ 
I Enf (emotional)‏ ایی کا م کے eun e eL d poe‏ 
T‏ ریچ دم مس dL Km vie We Ku (psychological SA nmr‏ 
او سے اسےائدش سے دوردراز یپ اکر ے۔ پیا صورت M [Ute IB Á‏ 
eth Le he pone yt he‏ کوٹ لک اس eee‏ 
Coe ey l LELUN ge by taiu UA‏ ہوا ھا کہ 
intimate E ge Su Gt bor‏ ی سات وو یو یں 
کشت cU dur Gue‏ شردکا ied Le ore ah fet ufu‏ 
ورن شک ورهار بو بل Fe dees (WHO)e Fd‏ وتاش قول 
ہے وا ی گورتوں یں ے ا dut‏ صدایی مون بیجن یل وا ان کے ومر الوا ےرڈ ہے 
AS UAVS: Vd er AA UM aped 1977789;‏ الایاگیاے۔ 
ال یر وم Yakin Erturk (Special rapporteur onk u ÁL‏ 


lý ugi violence against women)‏ ے: 
"Violence against women is a universal phenomenon that‏ 
persists in all countries of the world, and the perpetrators of‏ 
that violence are often wellknown to their victims"‏ 
gone e IIO UD"‏ تاج ما کل ایا تسب -ال تشد هرکاب 
کھرنے وا نے ما مود le‏ مقون کے ری "sit Lot‏ 





رت ما ا اور ارت لا یز زا 

گزشنزصد کی سا تو سی دا سنا DW UM oed‏ تشرد هه 
ےجرد یگئی اورا سے ایل ما VS Rd‏ اگیا۔ UA hu ape‏ 
AGE vu‏ ادا dU EL I M ot i Py‏ - 

eost di A UN Commission on the Status of Womens ۲ 
(Decleration on Violence کے خلا فتشقد بپاعلا می‎ 3, S bos le روپ بای اور‎ 
- ڈرافٹ تا رک‎ against Women) 

utu ا اروا‎ ¿UN Commission for Human Rights t1997 
d EE ur انان یحو قکی خلاف ورزیوں اورتشدوکی تام شگلوں'‎ 

JUGE OW UII eram PIU ای ال وین قوت انان‎ 
LBSVL IIS AWLP a o vr d. Gu Cbd LES 
( *(Decleration on the Elimination of Violence against Women) z^Uc!& 7b 
e Ud» UL ae L Vise SELL IW 
ان ها ی ےکا مک بی کے بے‎ PR ایزارسا نی اور تام عرل‎ Sel yy 
ENA OP Au Ivo E ODIO ال مين یم‎ 
اورا سکوعاصل جیاد یآ زادی ے‎ P uU اک یکی کک میاو تشر رورت‎ "mu 
-o 

LS SP sys j di Ã UN Commission for Human Rights J£ +1449 
ب کا ہا کہ ےا کا کا م ہے ٹکیا کیا‎ e eT uS S22 eL, PK rapporteur Ji 
یی اور‎ ie f تشرد اعداد ور‎ ET UL C UM B Een 
Ee gle SL sy 

۵ء یں v MT 4th World Conference on Women, (y).‏ 
Vy.‏ کے خلا ف تشر دک ایک V XR V let et‏ سب ال وقت سل 
اترام یرہ سر 4 2 (Boutros-Ghali) ÀG V/A‏ نے صورت حا لکی ین یکا خلاصہکر تے 
gopor pe tde SSEL IEn‏ ای مو پرتش ددد و کے ے 
UY platform for action‏ 

۷ء میں اقوام تید وکی 2 LUISM EP U-AGUN Trust Fund 2 FI)‏ 
خلا ف تشددرو کے کے لیےعخلف نم اہی را یا رکر نا تھا۔ 





و مما کک یں او ام خد ہکا رو سے 

EE up pou SO US FL ure‏ مرو ےکرایا۔ ای 
The WHO Multi-country Study on Women's Health and 77; 1 or‏ 

ed ki es flee Sn Cea pt Domestic Violence against Women 

eh le BE Ait Saw Ube‏ ینامناسب متلوم ہوتا ہے۔ 

Ee ماب‎ intimate partner Lulz UII SE Ui eu um ال سروک‎ 
: نام می ہیں‎ VUE PU esp tet MEL تشرد »تسج او راک ان کت‎ 
FE ry Melee ute (Mk AMEN REO) 
کہ‎ begets کک کیو ںخج بک یا گیا ا کیا‎ id es ip Oa oC) 
eI Ier ERE uar وا گورتڑں کے ظا ف تشد د کے اعراد وغار‎ 

Anti-Violence groups)‏ ارم سے ج راعراروشارصورت عا لک »ری اورتشردگ روک تام 

کے لے استعا ل کر کح سے نمز د ہاں اباسا کی با حول کی پا ا ہا تھا جو اک ستل Behe‏ 

ان ول ما تک سک ره مقامات JEZ L‏ را رگورثول تشرد aye‏ 
ui a Leura (as Tes‏ کے تھے مین EID CEN c‏ کرو ے تام 
Grd Si‏ پانے بر بھودہا ے۔ ا ںکا اسب سب ےکم e vu gie (ox)‏ 
ah (212) abs‏ احتھو پا یرداورتنزانیاٹش ہے زیادہ تر علاقول EOI‏ ے۲ل صر 
been sth Ket PLE tuts) uec‏ 
اور تروق اک ے تیا ر ےتقصان بیان ی ترو تور کی مم Peau KL‏ 
fee eye Sebati Bits oP rl SL‏ 
ہوا یھو ]۵ے ۹سا لکی عو ریس جس ن اورک ی تش ر رکا ز ban‏ ۔ یہ با تک ES eb‏ 
gi-ut ix Vez b UL.‏ کے اعضاے بدن VAR‏ اور dfusz‏ 
fut‏ : ناک کان شی ہوجاتے میں ری ٹوٹ de‏ ے اور وہ SUMS Folie dex Une‏ 
dU us‏ بنا گیا نس کے تج میس ا نکی vide bn te forts‏ میں سے ببہت سوںل نے 
Movil Prd à‏ 

yy!‏ ےکا ظا مک ور ڑل کے ظا ف تخر Yakin Ertusk hy Af‏ کے الفاظ جس ہی ہے: 

"This study challenges the perception that home i s a safe h eaven 


for women by showing that women are more at risk of 
experiencing violence in intimate relationship than any where 


else." (?) 
p aaae 





tx Coe uud uy ed Us A SEV sb” 
پک بست ا سے قر ب تن رشت دارو ںکی ہاب ےتشر رکا ز دو خطرہ‎ und Uf fe 
tes 
2,02 
Fe Soeur SPP SVL ye Ee tute lO 
SM te Uo or A Ee urn veut ر ہے میں‎ 
یب دتقد نکا امام ھا جانا ہے ریت یرل وخ شاج ورن‎ Ute Uu 
_ نشو لوا ے فر یڈ یا یکرت ری اقرا و ہیں‎ VPE gui od vii 
LL pla EA VV ک ایر ورت کے مطا ۲ رمیا‎ WHO utrer 
ENR fd dellabo ur de eei سے معلوم ہوا کے ول عورتو ںکی‎ Wh کے گے‎ 
neta Se. سسوم بو‎ diy seo PSS 020 partners 
مگمروں میں تر می افراوضلا شوہروں کے ذر بچتشنددکا شکار ہوکی بل ان تاسب سو بن شش ۰ے ن صر‎ 
U* (Botswana) bier ue ۸ یں‎ (Dominican), ubt ite 3 ۵۰ جارجا‎ 
صد اور وزی لیر عل ۳۵ صد ے۔‎ ۳۴ e Ère (Barbados) Visagie 
57 p va SIUS ERE ود بی ہما تک می سک یلو تد یج نی ہوئی صورت عال‎ 
f aa f 
پراش کر نات رت »دس ان مسآ ال دار‎ 
چراق درم اه‎ Ut کے گے ایک مرو سے کے مان ام ری‎ utor e dri cea 
e D rier ر جا تشرراورایز اسال‎ (intimate partners); i ^ 
Evid bd AF Muito by Sor SL Her Fu 
L sterre ۸ء‎ ObLUS. Department of Justice -Æ intimate partners 
ely صر‎ Ó ۳۹ کر واقعات رورت £ ئے۔ ان لت‎ 1( ۳۵ ud C 34 P dva 
فا ت کے اوران کن کی ۸ی فد ارون کی چ مروں کے‎ (spouses) Js) 
Aut UAR ute P Iu oig ufo Kl sur 
تھا اودمتول ہو نے والوں جم زیادہ‎ ABE اہ جوڑ‎ UE e o Ut uia. 
ا‎ 
اسب ۳۵ فصو‎ KU dod s UE کی ایک زر لورت ما ان نکم‎ ۳ 
ead ie ے۵ صد‎ Ut Violence Crimesd Id sap Ug Coy 





d- نے وا‎ A Jut سے ۵نی ورس مول ج‎ Pec viidi nd P uina” 
Wales ae ی بک ایک اور کے‎ A SM tL male partners ان‎ 
Ut ars plut Oed fl LL male 0871۳679 جس ہر ہف دوکوریں موجودہ با سای‎ 
GC ad Aut urere Ut De teet یلو تقد دکا ای‎ £ 
.انی سے ے۸ فی صرکیس الے تھ جن مور ںشلم وک کاس اور‎ L Luny ip 
ELBE ALI be Biss ۰ ut ul 

Leys Lif Human Rights Watch-e- Uf e. Ut Ae o^ 
شا رشق ں۔‎ uS dps t dex ut uf gf de utut de 
گا ایک رورت کے مطا نی ۱۹۹۳ء صو‎ Human Rights Commission of Pakistan 
BL JE Uy pide PPL LAG lL be LA 

Liter Sue der tur IL eu iS UN Population Fund 
POPS 2, BLE بسا نک اک با اوران‎ ue ust AU f Je meto 
ہنروستان شس روز ١۶و یں ای خد پروں کے پاتھوں مو کا شکار‎ bn کیا جا تا ے۔ ایک ر پورت‎ 
پوس را رژ‎ ‘Se c معلوم ہو‎ c National Crime Record Bureau gen ut às 
یس ایک شا دی شد ورت‎ E gr سے ارم کاپ جبرم ہوتا ے اور‎ auf کے مطا بن ہ رین منٹ میس ای‎ 
ete at PUn ie e enr de 
ی کص ری توا ہن‎ e| bs گھ‎ 

eA Eby Ilo کین‎ eL deca iiy bust 
نے وا لے ادارولس بکو پر یا کر رکھا ے اور وہ اک کے ارک کے لیے گی جان سے گے‎ te 
-hén 

tL AL Bel UIST LINO ے‎ ve TENE ۹ء ے‎ 
(Bi d ous Ut e iut u^ e t tr e t fo di 
PEER hp LL 

اترام ره کک ہاب سے اک وضورع معا ED.‏ کا فیس of ee Ut i‏ 
SEL SL PILE FS ET VIII hy x‏ ہے۔ای مدان 
ا بک کٹ ی نیل رفت مو ے اک انراز و اقو ام رہ ےکر یری جر لک ایب رورت ایا چا 
جو حول ۶۳۰۰۱4 In-Depth Study on All Forms of Violence against UX‏ 
Women‏ نان BBL IF SUM Se wed Ui tS Be‏ 





é- uut a ا کک‎ tta ut Ju bi Lagislative Provisions Jê 

xS 7 کے علادہ بہت ےا لک نے‎ Ji-ut کے‎ e Special Domestic violence Laws 

National Plan of Action. £ LSP‏ ر ut‏ بیرصورت حال ۲۰۰۳ء کے 

LO Scan IK Anti-Violence LagislationZ- UNIFEM. a e— Ut à i 

ko AL ik à uere Bed UR‏ ہیں 
de‏ - سول .4 9 1449901 UI Js dut QU L‏ گیا ے۔ ا ں کا نام : 

db Ug The Protection of Women from Domestic Violence Act 2005 

ٹل سےاس بک م مور تھا۔۱۹۹۲۴ء یں o oh um à edo‏ ابقدائی ڈرافٹ تیا رکیا 

=! Woe kid National Commission for Women (NCW) ut lea 4 تی‎ 

وتا کلام نا ییات کے رما و ںکی مشاورت سے ۱۹۹۹ء یٹس ایک دوس Lob EU‏ 

The Protection from Domestic Violence reer لاب بلج لک‎ Leu Uns tool 

jes pes SAGE Bill 1‏ کے بع راکست ۵١١۲ء‏ شل اے پا رلت مورک بر 

ABIES Bear Sab le ot FUN LIP Say ia ل صر ر‎ aree 
teo rU eut 

(۱) ا کے راہ شس ترک تام صورؤں leds)‏ تفیل معا VV UOI G4‏ 
d de tU or bite‏ شور پات یبال کت با نو 
WP‏ بو ال مل‌شا لاس 

C nof eda dI e eu Cr) 
nO S ےسک‎ Shalt SPL sp Sia 

ESBL A Nibi Lyh male partner V z^ 2 (r) 
فا کیا چا کا ے۔‎ 

wot oy KUL ie Cr)‏ کو کی بای کا کن ا کی طرف کل در 
کرک ے۔ 

Ved Ede yepe uA L partneri Ls (0) 
ے‎ wd اچازت ہو پل‎ SL’ Uma Eu کرو ےکی اورز مکو صرف‎ 
xtd C I ےی رع‎ tais v 

LE dut e a ad Lo ee ی درف‎ C0 
See 6 SL ede S d SURE Ius eua 
be Size 





مر مھ تا گیا جوں جوں دواکی 

PUN C eas Ae مرکور وق نو نک یتفیبلات سے نپ انداز ولگا یا جاسکتا‎ 
گا‎ upper class غا نے رال کک‎ Uo nof E. EA 
oz uf Ez Ly EM wg غورتو نک توف ره‎ 
User fe PU Aes e Au (us Ur 
دہ اب‎ brah Mec PI HSU bok Ut SIUM MEL yup 
RAE VEN MSL se MN e lue rs Jet ur eu 
Pe Ber اق بر‎ ۱٣٣ نداز‎ E eor e fo JU اس میں کا میا‎ 
e Ue Fo eu عالیرر‎ 

"Despite efforts by governments and compaigns carried out by 


international organizations, violence against women continued 
on a wide scale in both developed and developing countries" ۸( 


" لومتو ںک یکوششوں اور بتن ااترا ele So‏ کے پا وچو وگورتڑں کے غلا ف تشر و ی ا 
p‏ اور پڑ مردونوں ط رع کےگکوں می باس نے بے ابر ادگ Se‏ 

قا ر خیس غل علا 

گرب تشرد روک له ein Ly Jy bino‏ وتو نک مسا اور نالا 
teh tran lew Sob?‏ سک سب یس بکرم رک UU M‏ قلاطر نے 
ے علا کر USA Jo. AU‏ سبب انیل مردوں کے سساوی اوران 
کے جیے تقو قی حاصل نہ ہوزا ے چنا Espira PEL WIP Cas Se fe‏ 
Ve.‏ يا کرا نک لوی کا سبب ان پہ بے ان یال اور oA oU‏ چا چنا چان Ag‏ 
مر LU o eb‏ دہ ابنی م شیک آ پ ما تک ہیں OL‏ ا کان کے 
شو یکی ان by EARL‏ اکا نکی مظلومیی تکا سبب بای اتتبار سے خردوں ان 
تچ نز سول که در داز ے ان پہکول دے گے اوراس قورت (Ee Ue - Lf ste‏ 
egt e uf o ele‏ طایح ترمو ےک بنا پیم مل صرف 3 
eS he abs‏ ۵ی کے 


BES LE wih £‏ 
گم vie VU doe pe un‏ نے نا دای نظ gË‏ 
تا کیا ادا Lii‏ مات با اهلگ 





LSA n اراک ندنل روا تام ف راو خر‎ teu 
یک راس ہوتا سے شک یکو دوصرے پر بے جا تقد رک ےکا موخ بات ے سور و ی یں اسلا مکی ال‎ 
: کي اج سب جوم وتشدوکورو کے میس معا ون ٹن ہیں‎ IT Us UB 


QAGut oeufs bp) 
نے مردوں اورگورتو کو ایک دوصر ےکا رف اور تقال تش بک ریق اور رد ای ےج‎ (uel 
LUI ar on URL Aa PL coeli 
(Vh. (iai TOS eani Duos Se) 
ut سب ایک دوسرے کے‎ f Palo I 
ای نے فظام خا مدان یس ز وٗی نکوایک دوسرے کے لیے باحدث سکو نر اردیا سے اور پا میت اور رم و‎ 
کر مک ےک کی رکی ے۔ارشاد با رک تھا ے:‎ 


2 uA yore کیہ‎ i. سس ۶ م‎ > 

Be aXe dary Gh LT Ue LÁ ومن ايته آن خلق كم م من‎ 
(لروم:۲۱)‎ Cu 

*اورا لگ e vue uec utuz‏ ہار ی“ کی ے کو یاں با eI tu‏ 


کے Ag oA Mech ut‏ ےد رمیا ن بت اور رمت eo as‏ 


P(r)‏ میں shl‏ ت اورفطری شی کار 

اسلام نے مردوں اورگورتوں سک درمیان صاوا OIF RI SIL droit‏ 
کومردوں کے مسا وی مق قی عطا کے لیکن ان CL he Keble LPL‏ مو کی یسا یت کیل 
uoi uice‏ کارا لک ا کک ر کے اورا نک فط ری صلا یتو ں کی ر ای کر کے ہو ے منصفانہ 
طور رال OPEL‏ سیے۔ائدتھال یکا ارشاد ے: 

QA id (^Y A als cod be SIG) 

utó PUL Lu bt”‏ رع ان پرذمہداریاں ہیں محروف طر ےت بر“ 

رت ابو ہزیو ٹیپ سے ردابیت ےک الد کے رسو لم نے ارشا دفر مایا : 

3e راعية على آهل‎ S et GE EA s ut EA JA Me c» 

3 نع‎ ns ed, 

Ferge تالک ریت‎ ute ID UK "مدا رال‎ 

tud Lgi het‏ و لک دای le Mle (UP‏ کے با رے میں پچ ھا 





eoa oC)‏ طاظت اورگ ران 

زوین کے ساوک تقو کی وضاحت اورف ال IN eL‏ تست اسلام مرو یفاضا زعروارک 
SG Stor Si by‏ سے یکی ادا ok eur DP be‏ ے جب 
(nU c‏ سر یراہ یتایا چا سے اور ووسر ے اراد را کی اطا عت لا A bai. ente‏ 
eo Le V se Ut)‏ 

Cero Se BS te patil e لجال وون لی اتتا‎ 

)٣ ٤ (النساء:‎ 

BIL Me rn) PL ity”‏ سے ای ککودوصرے برفضیلت 

دک ے او راک بب ےکم رداپتاہال قرو کر ے یں“ 

it, LBP Mtn CELE PsA BU eol MUS EIA ام‎ PE 
: نےککھاے‎ ) ح۱٣۹۹‎ hicat or Ee tire GG EG 1 

Ae AE ut LUPA Pn E‏ کے معا لا تکودرست عاات ٹس چلائے اور 

۱ )۱۳(* نے اورا کی ضرور یات مہ کر ن کا راو‎ f dub bou 
رک اطا ع تک کر‎ she") 

دوسری مرف اسلام نے ور کو پابندکیاکہ دہ اپنے شوہرو ںکی اطاعح تکم بی اورسی مھا سے س ان 
ebay Le AS‏ 

(rec (rn Bis ey A Eke Cbs Loans 

eit QU bo tls oput neret uf Lez ue 

MYAVO T7 

ا اہ تخراللد ین را زی( م ۷٦٦ھ‏ )نے ا ںآ Ut à os‏ 

یت کےا کڈ ے وومطلب بو بل ایب Lr Lite Go‏ 

والیاں ادر حافظاتٌ للغیبک مطلب ee WL AUIS PL Uap Fe‏ یط تن ارگ 

Sen Orig ys Sep Sui SPL pete x nt 

پور ےگمڑے میں شو پر کے تقو کا کرو ہے۔ قانعات کا مطلب ہہ ےک دہٹو رو Ut board‏ 

ا نکی اطاعت شعار ہوثی ہیں اورحافظاتٗ یلغیب کا مطلب ہے کہ دہ ا کی تیرما ضر می ان کے 

حقو یکی اط تک نل CO)‏ 

e Ene gut ecu eU ecu‏ نیک گور تکا وصف بی ےک 
دوش Uie Arb‏ یع مکی خلاف ورزی تہ رے۔ 





(۵)مروکو یی سک سا تسین سوک ی مرا مت 

UU کر بی ۔ وہ ا کی تادا‎ ALL Und eS Secu tune اسلام‎ 
éco Dep edo Eur 2 e zu 
eo Mr rur od ut LU Te ue i fud» 
deu LE is Aue Lit fete e fidi 
eoo z TW do ea 

E geil QS RS Bi LS ARE € OY, 163726; 

(o (s 

RT. ut Aic رو روش نادجو لت +وس‎ Aie x AE UC ur 

وراش ے اک لت هلا کدی بو 
ALLEE Se ce s igne‏ 

COA G eo; E qui E AY S iid» 

idu e. e e anf ul oo Puto Bf" 

bae o ue AA bie tele 

دروا عاو یٹ شم قروو کا ی ییو لو کے اتی ا عابتا کر نے او راطف وکرم کے اتآ ےکی 
Mtr tka ži Sedye ibt e Faft‏ 

O VGL getad aS sie حلم وحیا رکم‎ apari نما‎ rales y 

”الل اییان ٹ کا ی ت ن امان دا ےوہ ہیں جا غلاق کے مھا لے بیس بہت رہوں'اورقم بیس بت ده تلا 

US ww Ble PEL UIE Ie 
(OIC PLE Sn Be iK(9) 

Mp Ge CASE Loe pe yi LS st ed Ug si nel 
: یج شو ہرو ںکوان یلم وتشدرکر نے سے روکا ہے۔ اس مو نکی چچندا حادبیث ملا حظہہول‎ M rei صر‎ 

WL Re Sut E کپ راہ ہل زم بل روا‎ P 

o» (G d gd & xx ale ones ei oa 3) 

von A کوش اپ و یکواس طرحع نہ مارے جس طرحع لام کو ارتا چ کیو کہ‎ ut P 

A sr Lyi list 

Me VU پر میس نہ ں ححضر تم‎ er ut Led erm 
ا ے طلا د ےدوس نے‎ UL Si e guae ut کے سول می ری یو یکی ز با نٹلی‎ 





VU‏ اے ال کے سول هک ole Boon‏ سے میرے ہی بھی ہیں ہیں۔فرمایا: 
ا سے مھا و ھا و" SLE LL Site Sh ty‏ اش طبر 
گنز نہ مار ویش Sp pai d pot LEAL‏ ظعينتك ضربك آمیعك) ۱۸ 

ان ا عاد یٹ یں یو یکو مار کون پبند ید ہا خی رمطلوب اورقا بل نف رت٠‏ لکی حیثیت Li Ste‏ 
£i oe P or ui Grm ea Ee Aoi dpi.‏ 
e wol‏ 

Ute dad tl (e vnd LO duse"‏ تم 

Jae tn PA tbe tL boll vitor Pug tS 

کے ذر یچ دوڈدں کے درمیانصمل اتا ہو جات ہے اوران یش سے پر ای کک Ke nly‏ 

tke Subic ie m‏ کے اپ اخضاء ید نکا ایک دوسرے کےساتھ ہوتا 

be Src Ur Pu o e‏ تقاضا ےو کیو ںکر اس کے شایا بن شان 

ect etn pecu eoi arf nnt tedio e 

اس le A ec e M‏ اداقعہ بی ےک شرمے اور باعمرت مردکا راع الکی زیاد یکر نے سے 

a off le‏ کرد ال رت ول نارعاش 

1 ہک ےی ان دی سکورت لکو مار ےکی انا شا عت کاپ رمو ے“_ (۱۹) 

SUP np Cr LR SEE "رت ایا نا ایتک‎ 
لآ گے ےک ایی‎ eei AK CULA UL ear" a en Wy D) 
aP oL atin مرن بو نک پا کر ا‎ 
iLE VEe Aad i Séu 

C» ak ae SAS IGE SRE SE s ظاف پال مما‎ 33) 

Sects Sut wi tL OAL "ردان پا ورن‎ 

ہے۔ یلو کت میں (Bela‏ دقن 
Sn AS epee)‏ 

fel Sita AA Vt SL et fli ote ال‎ 
ےک وہ‎ nof Xe oU Eu a A ال سا‎ to tho onte tb 
Met Php eoe ےکا لک‎ Oz Ste DÀ sued wi 

الموسوعة الفقهية مل ے: 

a E ue eR XI op nd t eL AP 

(0 ze e Efe dot? 





-e Fryd Ei mäi iey yt Eae 
دار ہو تے ہیں اوران یش ر بے وا نل ےتا ماف رای‎ Koo e te متشون تم ان‎ 
ute Ao 


قراف اور م یکی صورت میں تاد ی بک اجازت سے 

اس موضوع KAO‏ ہوک ج ب کک بیو ضا حت کر دک جا ےکہ اعلام نے نود« پا نارگ 
سا تج اک اسیا گی کھا سے اور دو یک LS ML Pele th tier‏ کر اور 
b ef d Lot etn n e trn‏ 
Mee Lai‏ زاو WS PI‏ 


PR GB! OG ead a رای خان ورم ووم ارۇم‎ 
(النساء)‎ doné a£ dif res Bele usd 
Ursa E un P I a t ان ور میں رک‎ 

uS Ed Zoe AMA یج ہو ہا‎ M oA 

‘Le ہے جو بڑااوربالا‎ rile iS, 

EAP ait PL old LEMS IN le ںآ یت مس تا گیا‎ 
d ute Lu :ان ےخوا‎ pl But EUS s 
vote cot I tuU e Pain igtur 

à LIUM TL nee les VP UP e uut Ut ur P tef; اسلام‎ 
en ےا ہا رخا ل کر ناماس ب‎ Ue Ag ud ui. utt 
fe نش زک‎ 

الآ یت کرت نک Lac he ite WUE ba PPM Cue‏ 
کار لا ےک برای تک یگکئی سے جب اع سے مشو کاراب ہو۔ 

EE joa al gts UAT بلندہونا۔ ا‎ SUES yas 

”اصل النشوز الارتفاع ومنە قیل للمکان المرتفع من الأرض نشز jy‏ 7( 

ق نکم مس" نتوز “ PE IU ee OE Uds tUe‏ 
rece‏ اور یو ی ک ”تز JL UU Ae Ae‏ 
ute o ER‏ فلا کر او رال سرت ے۳( ں: 


CP aail y gla نشزت المرأة نشوز اذا استعصت علی‎ 
جارس‎ Pe UL beth Pe NS gp EI e" 





EV oor) Oyu 
(9) نشوز المرأة بغضها لزوجها ورفع نفسها عن طاععد‎ 
a dfe sr bU ME Lb OPE "رت‎ 
: کت میس چچندا تو ال ملا حظہہوں‎ v Leva P 
ut LG ie? 
٠" عصیانھن وتعالیھن عما اوجب الله عليهن من طاعة الأزواج‎ 
Lda وا ھا ی اور ان شوپرو کي جو اطامعت ان پر واج بکی سے اس‎ 
“et 
ut ZU Go eere YA 
النشوز ھو الارتفاع فالمرأۃ الناشز ھی المرتفعة علی زوجھا التارکة لأمره المعرضة عنه‎ 
)۲۷( المہغضة لہ‎ 
"نز هلوک بت ہونے کے ہیں ۔نٹو زکر نے والی عورت وہ سے جوخودکو اپنے شو ہر سے پر‎ 
ےک“‎ JAM P uus AU ec uo ise Oe 
abe SCARS اروت رین میں مولا ان ان املا ی( م ے۸۱۹۹ ۱۳۱۸م )کے زی ٹر‎ 
کا الب استمال ال مر دمنشی کے لے ہوا سے جھ‎ Ur Lay d E iP" 
Gonse pe t نو زک ور تک‎ OIC تی عور تک طرف سے اس کےشو ہر کے‎ 
خاک لوک کے نز ہے ےک کور کول‎ A EIL Jamiga gi 
ھ70‎ Pain th Sf Etec جو مدکی‎ TE Uie I 
C) ےکا انر یش ہوک‎ tas DI 
PESE” L Bug ٦۹ ےکی‎ dote ےکی موتا‎ gua eof 
i faut AU led aie uta ef É Ux 
رک فا شا هش شرت تج‎ tUe vl Ie SGI 
LAG PUPS PL SE: : بیا نکی ہیں‎ bree SEL ABH! 
Wiech ee BL ear te J ete 
کر و نی فراش ل تفت را دفیره طار کر نز کا موم ال ست زیاده دق سب ال کا‎ 
0 سے سرتا پیک رن ہو“‎ f Lrt uhi U^ ELO UH 
Xe eor 
میں بیو ی کی ضرور نی ی‎ atopes oU EL یہاں قاع فور بات مہ ےکم‎ 
beer obe w bb pti SU tbe rt Ev 





ےک uta Side sche gibt‏ حول اور جسا ی مزاد سا ہے۔ 
e Fa eda edv‏ اس جس ف eot Fir‏ ہچ کہ بیو مان اور 
ال پتٹررروارکنا ee P EI Ute ute mi‏ 

WAS شس‎ ETL BEL EL MTNA LAE Soest رت جا ا‎ 

qi jus oer iran فر‎ EN a پامان الله‎ ons sisi T s فی‎ d vi» 

mp فزشکم اعد رز‎ Jes d Si Sale رکم‎ 

7? (YR کنو‎ S ele det 

”ل مما ع ال سے ردت ےھ شک ان یاچ ادرا کشر تھے 

لاش سک زر ع لال مون ر gt‏ ا اا ر اکر ر ی 

tof‏ سے دیں ت گے ہو اکر وہای کر یت یں ایک مادک اہک کم پو نان 

تاچ رن اورا کا ت ہے ےک o tuo JLo‏ 

vut d Pie C bi e هرت مرو ہکن الا وک ا واسط‎ sip 
eut uic ur a 

Oi فى المَضاجع واضربو وهن‎ Say rad Gs مو قان‎ aio ot YS $ 

(rr) (ces 

PEAL es d be Soe FF”‏ دواور 

rerb IEK I adu 

Ux Ue cs‏ _ٴضربٗ مبڑژخ this‏ ہیں جس می Ss‏ ت چوٹ گے۔ 
T uiu‏ 

ابوان فا ہیں: 

cre) ولا يعقب شیا‎ eae ie d phe i sil yao Fal be pil 

Ue at s 2 rpm ضرب غیر مبرح‎ 

Ceodwedft 

A be T ute. diu vero‏ ضرب غیر مبڑ ح' ےعرادگیاے؟ 
OY bbe BUMS eb ied Us‏ 

Urt eure n o Jf iA‏ بلک ای کی اصلاں وتا دیب 
"sce IP ELE WIE MU Louie fot ed uri‏ 
(m ee gb ed dl TON S T NAR‏ 
et Lei SOI PEL AL Gui yet‏ 





وبالجملة فالتحفیف مراعی فی هذا الباب علی آبلغ الوجوه (۳۷) 

+ سے مک ز یا دہ سح افیف لوط رف چا‎ v" 
Git tL Als اصلا کی بر اء‎ 

ایک پات ییون رک نکی ےک تق رآ brea, hy‏ چک له الا ار تر ۶ط 
£e‏ 9ص ] 
غو رج ب iL Wee VIZ‏ ے WL Gar Hilti‏ 

”نی مطل بیس ےک تنو ں کا م بیک وف کر ڈا سے ہا witb Ge pL‏ 

ول بیرو لک اجازت ع- اب راان کل د رآ یرت رمال ای ysl‏ کے ورمیان 

ام vi tides a Aule oie‏ لت رس تکام لینا یا ہے N‏ 

dus uL انا رکشل جاکیری‎ Ut ta Lu Pe 
ت ہیر ےکا مکل کنا مونو کت م ہے لوک اخقیا رک نا جا بے ۔امام داذقفماتے ہیں:‎ 

الذى يدل عليه انه تعالى ابتداً بالوعظ ئم ترقى منه الى الھجران فی المضاجم' ٹم ترقی 

منه الى الضرب'وذلك ت تنبيه یجری مجرى التصريح فى أنه مهما حصل الغرض بالطريق 

الأخف وجب الاکتفاء بە ولم یجز القدام علی الطریق الأشق _(۳۹) 

ret ie M pai dee te یت‎ 

Fe Pe یبا‎ - PL Sor Lie Ve WIL Gt 

صراحت سے معلوم ہوجا LEUR e‏ کے ط ر ےت ہے مقصر مال مو وہاں بک ای بے اکت کر ا 

eU uL les 


WL (arte bess 
وقعت الطاعة عند إحداھا لم یتعڈ الی‎ o] ھذہ العظة والھجر والضرب مراتب۔‎ 
C Ota iL, 


al eI UY UE tub lt ot Ft”‏ وت از نے 

PE ebai 

£z Ws geo rue dat Lg 
09 e dou یکن سیاق وقر ین سے ترتیب کی‎ IU Mot e AM 
udar LA 

LiL SNe bes OIA NETL nd Ae Mea‏ بیگورت 
انا یتک ین ول جک de vf kg. E re ns gl Ent‏ 
تن Ie bp eI AU ene ta Uter‏ 





عم عام حالات می اورعا مہگورقوں کے نیس ہے لاصو سورت حال کے سے سے جم ب کور ت خود 

TAWAPL Ete ele wiht: uid LÁ np‏ نک 

Pip ten Oe Spd siti Let fhe معلوم پوت‎ E ux. 

te WL Coir ac hacer AL مول نا عبدالما‎ t TU E KT 
j DÁ eeni dd Se en نک خطا ب‎ 
Le Aue ہرذ نیت کے لوک‎ as MET UU ug i e 
ضرورت اور‎ SEY Ut eene ہردوروالے ہیں اوراس کے‎ à i Ef 
fU ui eI, بہت سے معاشرے اور‎ e Mn oe KP 
کے جسا سرا عام ہیں علا کی ریصورت اہر ےک۔ائچیطیقوں کے لیے سے پا اجازت‎ 
.رن یه امک‎ LA d e iS VOL e LR zm 
SF Ate hic PS ee UP Ut IL beh 
COU Lb ps abs re bot Se bs 

tL Greer 
dura edt کی رو سے اتن‎ Pe Ufa hM UL" 
Ur S BL ضرورت باعل کےفسادیافاسداغلالی‎ edu ot 
EWS Sethe SA pre VU تی ےاوراسےایصورت میں‎ 
PIAL pt iml eam do اگ‎ Lathe 
(m da tee i AX پا‎ De کو ی‎ 

AE Buta 
JL se A oo AI "با پا مکش ور تکار‎ 
ریس ول کے‎ LINE SIT i 2b urs C ee 
(AVE E s AL Lie lid uut عورت مردکی مرا یکر‎ 
2 SSP اور‎ oe SUEZ eH sS pe SSA مصرر‎ 
Sop kh Mab tl SUS OL کر یں معو مک یلوگ اہک مر ورن ں‎ 
£c کے تفر میس ایک اڑسی عورت ہولی‎ Ua U- ut zou موای لک ےک‎ WE ان‎ 
روم ڈھانا ہے۔‎ EFL Ue Jed oi o A Liza 
از هنن سا راب‎ IA se He Ie e A rd 
Welle Beret کر ےک اتی نے اسے اس اش مکی مار مار ن ےکی‎ boe 
Pd Ee e eo Ui تک سز اد سے اک یراو‎ IIL نیلف و‎ 
بی چک بہت سے‎ e oe toe dite uz s, 
L ہیں۔ایے مردو ںکیتتیہہ‎ ES bt iP Pld, مردتتر تو اورسنک ول ہہوتے ہیں جوگورت‎ 





لیے بہتکی اعادبی ثآ کی ہیں اوران کے معا لل میں ق ر1 نکر یم میں E‏ جیا نکیاگکیاے۔ 
e ÉL‏ ڈبان درا pt‏ با ہو یں ۔دہ اپ ش ہروں 
= افر کر ہیں ان کے اصانا کی dt dup AE gite PU v LAU‏ 
کر ہیں انئیں اہ UM uiu ur Ka‏ میس ہوتے ۔ دو ۓ زز مین جم سکیا فاد 
وا ہو جا ےگا اگ کیک وی یی زکارم ردگوا چات د ےدک ہا ےک وہ کی Hz ot C eof el‏ 
ACK MPL NL Mires Me wh Soft‏ با( ر 
IIRL IRN otha}‏ چا g pini‏ 
کران sU oz fee oue vue e uote V Putus‏ 
fy‏ تیب اف لاس یف سک As d Purr‏ بسن و اد 
A MU‏ لک والی عورت کو مارتے ر سے ہیں ۔ ایباان Vot Ua bat‏ 
e uuu ste‏ راون EL‏ اوران L wf bus fa pd.‏ 
UD pe LaL At sU AI ate e mE‏ 
لیف ای نرب تلا Ue UU Kio t ope ure IA‏ 
COE LL a RHUL UJ Re‏ 
HHH‏ 


جاک ورا 

)1( http://www.usdoj.gov/ovw/domviolence.htm 

(2) http://www.cafcass.gov.uk/English/publications/ consultations/ 04 Dec 
DV%20 policy.pdf 

(3) Foreword on WHO Multi-Country study on women's health and domestic 
violence against women 

(5) National violance against women survay (2000) available at 
http://www.ojp.usdoj.gov/nij/pubs-sum/18378].htm 

(6) US Deptt. of Justice NCJ 207846, Bureau of Justice statisties, Family 
Violence Statistics: including statistics on strangers and Acquaintance, 
at 31-32 (2005) available at: 
http://www.ojp.usdoj.gov/bjs/pub/pdf/fvs.pdf 

(7) Women's Aid Federation [England] Report, 1992 

(8) Domestic Violence-Action for Change, G.H- ague & E. Malos 1993 

(9) Crime in England and Wales, 2006/2007 report 

Cethe اتا نون کے فاط استعال ے مردوں کل یک بوک تخراد پر یال سب -ا لک انداز اش پات‎ )٠١( 

سک شوہروں کے مو قکی حفاع کر نے اور انم سگھ ری تشد ست بان سک USE UP‏ 

der ut Ade My Nation vs! Save Faimly Foundation‏ ہیں ۔ش و ہروں 





f Stree Se eb JME e vu SL 


Ebrd Laidos یو کی جانب سے ہر رم کےتنذدکا شکار ہیں‎ sd hu 
http://498a. wordpress.com, http://victims-of-law. blogspot.com 
(11) UN Report, 13th Oct.2009 (Press Trust of India) 


(۱۲) صحیح البخاری کتاب الاحکام باب قول الله اطیعوا الل“ ۷۱۳۷و دكم قابات - صحیع 
مسلم کتاب الامارة ۱۸۲۹ 

(۱۳) مولانا سید ابوالاعلی مودودی تفهیم القرآن‌مرکزی مکتبه اسلامی پبلشرزنئی دهلی 

JU. Fou bid c VE FEA VEY:‏ ھا 

زت وار یاں “شا خد ہس es A Ue ea A‏ زپ ویر ۶۲۰۰۹ 

(۱6)فخرالدین الرازی" مفاتیع الفيب السعروف بالتفسیر الکبیر تحقیق: عماد زکی 
البارودی المکتبة التوشقية القاهرة مصر ۰ ۱ ۸۰۸ 

(۱۵)صحیع مسلم کتاب الرضاع باب الوصیة بالنسا ۱٢٤١‏ 

(۱۲)جامع الترمذی ابواب الرضاع باب ماجاء فی حق المرأة علی زوجها ۱۱۲۲ 

(۱۷)صحیح البخاری کتاب النکاح باب مایکره من ضرب النساء؛ ۲۰ صحیح مسلم کتاب 
الجنه ۲۸۰۰ 

(۱۸)سنن ابی داد کتاب الطهارة باب فی الاستنثار ۱۶۲ 

(٩۱)السید‏ محمد رشيد رضا تفسير المنار مطبعة المنار مصر ۰۵۱۳۲۸ ۷۲۰-۷۵۸ 

(۲۰) سنن ابی داژدکتاب النکاح باب فی ضرب النساء 47 ۲۱.سنن ابن ماجه کتاب النکاح باب 
ضرب النساء ۱۹۸۰ .سنن الدارمی کتاب النکاح باب فی النهی عن ضرب النساء ۲۲۱۹ 

(۲۱)الموسوعة الفقهية وزارة الاوقاف والشئون الاسلامية» کویت" ۰۲۰۰۱ ۳۰۰-۳۰۰4۰ 

(۲۲)ابوجعفر محمد بن جریر الطبری‌جامع البیان عن تاويل آى القرآن المعروف بتفسیر 
الطبری تحقیق محمود dans‏ شاکر احمد محمد شاکر دار المعارف مصر ۸ ۲۹۹۸ ب بلا حقہ 
کے ابن منظورلسان العرب'دار صادر بیروت4۱۸/۰مجدالدین الفیروز آبادی القاموس 
المحیط دار الفکر بیروت ۶۱۹۹۵ص) ۷؛ ابن درید الازدی جمهرة اللفة‌داثرة المعارف 
العثمانیه حید رآباده؛ ۲/۳۵۱۳ رازی ۸۲۱۰ ابوعبدالله القرطبی" الجامع لاحکام 
القرآن Sag‏ المصرية العامة للکتاب ۱۷۰/۰۶۱۹۸۷علا الدین على بن محمد 
الخازن لباب التاویل فی معانی التنزیل المعروف بتفسیر الخازن" مطبعة التقدم العلمیه مصر 
۳۳۱ این تیمیه فتاری شیخ الاسلام طبع سعودی عرب» ۲۱۱/۱ 

(۲۳)نشز بعلها علیها اذا ضربها وجفاها. ابونصر اسماعیل بن حماد الجوهری تاج اللفة وصحاح 
da, all‏ مطبع و سنه طباعت درج نھیں (طبع قدیم) 1۳۸۸۱ 

(۲6)الجوهری ۳۸۸/۱ مزید ملاحظه کیجب فیروز آبادی 4۷47 





(۲۰)ابوالقاسم الحسین بن محمد بن الفضل الراغب الاصفهانی المفردات فی غریب القرآن تحقیق 
و ضبط: محمد سید کیلانی دارالمعرفة بیروت 4٩5‏ 

۱۷۱-۱۷۰۸  یبطرق)۲(‎ 

(۲۷)عماد الدین اسماعیل ابن کثیر تفسیر الق رآن العظیم دارالاشاعت دیوبند 11۲/۱۰۲۰۰۲ 

(۲۸)امين احسن اصلاحی تدبر قرآن تاج کمپنی دهلی ۲۰۱۹۸۹ /۲۹۲- ۲۹۳ 

(۲)رازی". ۱ خازن ۳۳۸/۱ بقاعی نے اس قول کو امام شافعی کی طرف منسوب کیا هے۔ 
ملاحظه کیجی برهان الدین ابراهیم بن عمر البقاعی نظم الدرر فی تناسب الآيات 
والسور دائرة المعارف العثمانية حیدرآباد ۲ ۵۰۱۹۷ ۲۷۱۸ 

(۲۰)وقیل منعها نفسها من الاستمتاع بها اذا طلبها لذلك ابوحیان ۳۶۰۸/۳ 

۷۰۸ رضاه‎ ai (Y) 

(۳۲)صحیح مسلم کتاب الحج باب حجة النبی ۱۲۱۸ 

ala (rn)‏ الترمذی" ابواب الرضاع باب ماجاء فی حق المرأة علی زوجها۱۱۱۳ابواب تفسیر 
القرآن سورة توبه ۳۰۸۷ حشنه الالبانی 

(۳)ابن الاثیر الجزری النهاية فی غریب الحدیث والاثر المطبعة العشمانية مصر ۷۰۸/۱۵۱۳۱۱ 

(۳۰)ابوحیان ۳۱۸/۳ 

YA 7/۸ (۲۲)طبری‎ 

(۳۷)رازی ۸۳۸/۱۰ 

(۸)مودودی ۳5۰/۱ 

(۳)رازی ۸۳۸۱۰ 

(۰)ابن عطیه المحرر الوجیز ۰ ۲ ۸7؛ بحواله ابوحیان ۸/۳ ۳٣٣٤‏ 

Je)‏ ۱ هنن المنیر الاسکندری الانصاف فیما تضنه الکشاف من الاعتزال برحاشیه 
الکشاف ۰۲7/۱ رشید رضاه ۷۷-۷۲ 

(۶۲)عبدالماجد دریابادی تفسیر ماجدی‌مجلس تحقیقات و نشریات اسلام لکهن۲۰۰۸طبم 
چهارم ۷۳۳/۱. e feste usw P ut ez Ad tw‏ لوپ کے تام ا کک 
اور مطقات ٹل بویوں sh Si‏ پیٹ Holy Quran, Translation and Phe fk‏ 
Commentary, by M.Abdul Majid Daryabadi, Lucknow, 1981, vol:1,‏ 


pp.327-328 
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اسلا میں دی مزا NASB Pal ie ut o Suh‏ 
ones P t ifs u‏ تعلیقات ثل Pieri‏ 
rte testy!‏ کے ہاں تل فآ را پا ہا یں ۔ زر رون ل مد ووو میا تک ای 
eu»‏ سا تھ ای پا P e le AS eL e e‏ 


PË GH Kao 

had e oz de PEFEA digs (0‏ بین الشیئین لئلا بختلط 
احدھما بالآحر۔ 

ust iau (r)‏ منتھی کل شی حده ومنه حدود الارضین وحدود الحرم 
وفى الحديث فى صفة القرآن : ((لکل حرف حذّ ولکل حا مطلع)) 

ee SUNS Le tol ges oa» ae (r)‏ وحذ الشیء 
من dey oh bake y the Show e pe‏ کل شیء منتهاه لانه برّه ویمنعه من التمادی )٩(‏ 

WL Wate 
الحد لغة المنع ومنه سمی البواب حدادا وسمیت عقوبات المعاصی حدودا لانها تمنع‎ 
العاصی من العود الی تلك المعصية التی حدّ لاجلها فی الغالب واصل الحد الشیء‎ 
الشیء عن غیره ومنه حدود الدار والارض‎ A الحاجز بین الشیئین ویقال علی ما‎ 
(6B an 530 Disp ویطلق الحد ایضا علی نفس المعصية ومنه‎ 
ed Js Moe c Un Bae te ردنا اس در با نکوعدا‎ la" 
کہا جانا ے کیک ناه ,ندال سا لگنا کدرا وکی طرف جانے سے پالوم روک‎ 
e Re te of E UV pe زوں کے درمیان می سے‎ A» Ue e d; 
t کرک کرد چا حدود وت‎ 
BUY A p AS حدود رد له فلا تفر‎ i»: محصمیت بی ہوتاہے۔ چنا نچ رارشادفداوندىے‎ Oa 

WL GLIAL CU 









rg: ana"‏ کے درمیان ای روک جوال نکو بابھم سے سے روک دے۔حددت کذائیں نے 
E geo moe pd edge Mie AP ted € Zs‏ 

ef id ae الشیء کی چ زک وه وصف جورومرول ست ا لکوت درد‎ xc tx 

Glove d. Able E‏ ق ote‏ اک کے 
وت aL‏ رتچ رآ ن بی رل ے TP Js:‏ 

GG Fils :الآغراب اش‎ eo GR) OY MISERE S d 
(التوبة:۹۷)‎ ais Qi e $m EA jou 

e uM Uu ee E oe BUS نس نے مت رجہ الا | ی‎ 


M urdaibai o 
حدکااصطلا یی‎ 

bay? Jus al orbe i abd dieu E Abe C‏ نین اورواجب 
va vo pe UO o pP oe 9 SHU STE Ga‏ 
gen; reu ds‏ ضر بکصورت هل وه مزا نف زک سه الک صوررت 
میں DAC Dee tne fee Bbw‏ تما نگ Pe BOW‏ "کول 
tns SH Ut un‏ ےکن وہ seal er‏ واجب SASS e tn‏ = 
ما او ورت میں معاف ہو جانا ہے ۔حقا لله تعال یکا eed SUS We ge‏ 


تل -e dnd £ iba‏ 
خی اظ رش مرد ا یں :مر عرزا PUB OI o‏ ( مرا ) 
oot E pef‏ لکرتے ہیں۔ 


ur‏ وہک ع دک ت رف 

عقوبة مقدرة شرعا سواء كانت حَ له تعالی آم للعید *) 

e b OP Led CIR bn GEA eb ain” 

Sasi tw‏ 9758ھ و" 
edo»‏ :مدر حرز نا تس وف جدالقصا حرالر؟ ؟- 

الم تم نک E. Ur Suit‏ 
ua puru LEE UU II p PU ni aqaa‏ 
ار ضف کی را میں ا کی پا میں ہیں Cr) 3 Bue (1) tue):‏ (حدۃ ا گی اس مس شال 
ے( ٣‏ )حڈ شرب الخمر (۵)حڈ Pe ton EU Ul tone io. KE‏ 
کے یں ات رصقو ت اد دکی رحایت ہے اس لیے انہوں نے قصا oe‏ سے خر کیا سے کوک ای 





Bie Steck, HGR‏ کے علاودہ ب un‏ کے نز یل عدودسات ہیں :(۱)عدزنا 
lie Cl e (0), Ze (7) ae C) e Cr)‏ (ے)عدا/57- 
a SBI ty A Se‏ ے عحدددکی فہرست می بھی اخلاف ے۔ 
شافعیہ کے نزدیک م کو واچ بکرنے Sat i recs OD ur ee P dt‏ با دوتھا 
(٣)ناوت(٣)ر7:(٢)ز۵(۲)ذزف(٦)مۃ(ے‏ )اخ ریپئرمہ- 
ARORA OSIMGAF IAN UN USL DIL 2‏ 
AA‏ کے نز ویک )٣( Bo du dcs Our E Tarf‏ ناوت ( ۳ )ررة 
(۳)ز۵(6) قرف(۹)س رت (ے)۱۶7ب(۸ )شرب لف ردام گر _ 
تعزیر :ری د ندل سرا EAT iod PLA I aec‏ ے: 
تأدیب علی ذنب لا حذ فیه ولا کفارق() ”ای ےکناہ یزادنا شس میل ندحد و اور ہ ‘Sok‏ 
sre UU eol R”‏ 
تھ ےک لوی M LA ota ur eat AU CA‏ م رقم 
رکسنا (التوقیف على الفرائض والاحکام) — Ui eA‏ رتا دیب ے جاک جم ےدک 
bb‏ ےجس کے لیے ص n 2 oe ey- É‏ سے اورا 6 رگ ی +وت ےک بج رمک 
روپار ہا رکا ب محصیت وگناہ سے ہا ز رما ہا ے (ان یمنع الجانی ان يعاود والذنب) 
S WV IU cot‏ ئن زلوت تا نون سا زک 
FS‏ اکم وت Cy ae Bert LSP EU PO LUC‏ 
WS ie bet debt he Gt‏ و سا یا 
ادیب ے۔ 
bette bles?‏ 
C)‏ ووسزا جے اللہ تعالی COA swe bide cst fe LIL‏ 
utu vied‏ کس مون کو یبند Pe‏ گیا ےک وہ ا Foo‏ 
tb nS Le Lila el‏ 
ut deu O/B SrA Pour fives (1)‏ 
(2) وہس زانمیں ج تاب اراورسنت و بے خابت او رشن ہیں ان سزائوں می ماک ی تا کی رائے 
Sue Be th los elt PUE‏ رل ف اورحدذ ناو یره - 
( ب ) VOL ee SUR vs‏ سے US e‏ ونر 
epu Ër‏ با رورت کے رط بی Uo‏ سای مزاول eet‏ وش کو 
تا نون ساز یکن مال ے۔ا ن سز اؤ ں کک ر کہا ہا تا ے۔ 





Used tz NF Pile bribe ee te Ot iUe ate 
ره تشر ف کی ںکرسکما چی تھ زیریس بندہ دوطر کته فکرسکتا سے ۔ ایک فو مم زاکم وٹیٹ ہہ وت سے اور ا سکی‎ 
Kr pube er by M oii i Fe وی بھی‎ 
محا فکر نے سے جریم مزا سے برک موک‎ uote PEL De e Apre eh بت‎ 
یوک اولیا شتو لکومعائی کا اخقیار ے_‎ ‘en i کا شا رک ع رک رست‎ Beh tile 

راجت اسلا PU‏ کا اڈ ان Sere Oba VIS (AI a bic i‏ 
لام نراقت لاب :"انز جر عما یتضرر Leh OO" stall ay‏ الام فاد 
الا رش اور مھا شر ےا سلا ی میں تاوا نچا نی نا ند یدگ 6 -e Ue‏ 

LUIS دانسا نکی ای اصلاح ہے کہا یک یلان جم را ن ہو ہا ے ۔ بقول صاحب‎ s 
ے امقر‎ POUL IG ”کی لا تصیر ملکاتٍ فیفحش ویستدرج الی ھا ہو اقیح‎ 
VL e den e یس سلم وی سلم دوفوں ش ریگ ہیں' لیکن شریعقو بت سے مسلما نکی‎ 
ای سے باز ہیں یں موی ای ہے آماز‎ OPE uie سے رگن الب »وال اور رو زآ‎ 
اعلام یں مرم دآ کر جر مکااعترا فک کے مزا کا مطال کرت تھا۔‎ 

vd‏ انما نکی فطرت میں مو جود اتا کی جن کاچ فان رکھا گیا ے لیکن اس اتی 
جذ LHL‏ یکر کے اسلام نے مکاح اخلا کی طرف بڈاق دم ٹھایاے۔ 

- a Own Pur Pane PUES Ute Fd 
PC Uu RUE اتا ی اتا ی اورا صلاک‎ 

ام را گس دورف شش دی و جوہ سے فرق میا نکیاے : 

ene )١(‏ کی مرا Eb e ez oA utut VA‏ می کوٹ ر ورل 

2 Abed مزا نک میا بقع / ما مکی صوابد یھ هس جو جم مکی‎ dope ur 

LEE‏ الک از Juzi‏ بنا 74287 (hes‏ ے۔ برخال رک لفزیل 

مزا تن شش تا y MAPLE‏ سےمش روط ہے جن میس سے اہم ا ںکاحدرالت و 

ye Stn tiple, DIL MEL Le d 

WLS SD IO re VL phe LUI UL?‏ ے۔ 
sse (¥)‏ (اولیا و مقتو لکی طرف سے عدم معا نی کی صورت میں ) کا نفاذ س براو کلت پر داجب 

Ute AL LP ME Sl Mile tess Hip ہے اس شی لی بھی سب بک‎ 

SECA Sire In SOAS! Seg LEE ig na dete 

وجب ہے سوا ا صورت کےک اگ امام وق تک یفاب ہو ہا ےک مکو جم سے از رک 

as ed. c‏ بای ڈانف ڈیف مگ یکا فی سے نذا ںکوازخودمحا کر ےکا سفا ش قول 








w 


ر0 


کر PoP CE SB Po il Pre Moen‏ ہے اور 
Epil sour‏ متا فکر PP AT be pS WE‏ 
BU Ue ey‏ کے ن دیک ابام وقت Swt fok iat fo‏ 
a EU»‏ ۷7 نفا واج ہیں 
سے ین ا کا bible Si suri,‏ الا میا باس وات اور 
ربکا( جنر هداج فش ناج ہے حال اک اب موصو ف کی ای تال بل - 
جنر مکی جسامت کے اختلاف سے عدودی اختلا p BES LM este "tau‏ 
LIE wipe ubl ou det AT ARA‏ زا کو 
ف کل E‏ جم کے اختلاف en DIVA p‏ سب _ 

Sette PLL Mb fe EE EU t m Ae 
سے ہے کو ما رنا۔‎ PASE اد بکما‎ 

تم PB LL‏ گرم endete‏ ےکن ر 
tn BN oe ely Se PER‏ کی ففیف سزاال کے لیے راد کیل 
CRB Rew Sw RU t ILU oat ale È‏ 

FLAP Lr oz Wort te "Be n Bre ydo‏ سے سا قط 
ei ir but‏ 


Bebop Ue PI تقرس جرف ما لد‎ v 


(A) 


هواس طد اپ سک 

(ARCA BB EE Bab) Bu casi Joh KG 
میں ان پر عالات ائ اندا کنل‎ RS Ut oe کا نشانہ بنا ے کا لیاظطا رکھا جانا ضردرکی ہے‎ 
(So SUF) Se SU یر وفرق وراصل‌فرق‎ - Lan 


"Ou D fe hn e SEA اول رون رز ون‎ (4) 
Jur M seu e بو‎ ee ےشلا ت‎ dodi ba 


QUU pa مول کیلک لک کیا یدک ےپ کی‎ Lau Ego) 
s لی ہوتی میں سداۓ عدتزف کے“(‎ i 
cad. ou 


بر جان بل چا سا لک خن برس جک دو رال تھے ہان ہائے پان داجب ےجب ابا "eui‏ 
ایام با تک اورامام امھ ب a‏ کے دیک هد اورلعز ی وونول کے دورا نتلف »و ما وا ی چا نکا خن 
cane‏ ویو وتو جع B‏ 





ei‏ نے 
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fe? 

شرا بکی حمت غز6 أعد ( ۳ھ ) کے بعد موی ے_ بقول قزاره غر وم ااب کے uso‏ ے اور 
وه زاب ؟ ھ ی۵ ھ شی ہوا ہے ۔ بقول ابن اححاق نغرزوۃ ہیضر کے بعد ہوئی ہے جو را s eU‏ 
Ute d dre nut‏ ےک شرا بک رمت ۹ م ممل عد یی کے سال مو ے کان ابن 
AA Fe AGEL Fe ees SUI‏ رت سکن ول وا سل 
f LIU UE eo Mas dod tres‏ مناد یکی 
AL bre Fn EACUS mv tenu fa‏ 
چام هک بات تلآ ۔ ا سک حمت کے پارے میں مفس بین کے اتو ا لکا فلا ص ددر ذ لی ے : 

شراب کے ہار ق رآ بی دک چا رآ یا تک نازل ہہوگی ہیں : 

OnJit te PL tLe, Sieur (5 

وی ترش اب تور سکع 

"اور گوروا Juhi‏ ورن ےکم متا Cestni‏ 

ترچ تم سول هبرگ فان شراب پچ مه ال EMP‏ 
لال شی برجب سید nt ae Blot‏ چنراتصاری اپ نم سذ Bara‏ 1657 
vU Ua‏ رمورو روا ٹک :با رسول ال Re NL VE‏ فو ی ر کے کوک 
bit y‏ بادکر نے وای چ حب sez ded‏ ۳۱۹ ز کی :یسلو تك o‏ 
og e cds 24d‏ اٹ یه وفع من یپ شراب اور بو تسوا 
کہ تے نآ MÀ‏ ان ٹس بہت بڑ گناہ ہے اورلوگوں کے لے پھر ماف بھی ہیں“ ال لوگوں 
SE Ss f. ‘pd BAP oo IE p U^ = 5 Ur dodi‏ 
پٹ دس 

ایک دن ای کیل القدرسحالی نے اپنے دوستوں کے ees hd‏ کھا نے کے بحدشرا بک 
وور پلا Pet Voz o piu‏ ما زکا وق تآ گیا۔ امام صاحب نے IUE‏ 
-ÉL yL PAL ey "SESS T S35 d zx S‏ 
Gre‏ ۳۳ 0یا لین منوا ل 158 $ en Jot GR eis‏ ال 
آ یت کےنزول کے بعدحض لوکوں نے تو راب A Loi UI‏ اوقا ت نماز کے علادہ بے 
رح کول عضا مکی نماز کے بعد پی لات ع مک اک نات ہا ا وروی ی کی راز کے بعد لی لتا تو تیر 
تک اس کا فآ جاتا- 

ea‏ ا کا 








شراب کا دور چلا اور جب نشہ ڑ گیا تذ نشہکی عالت می بڈائیال مبارنے اوراشعار پڑ نے گے det.‏ 
Vnde Aue e wr uni‏ ا SAL So Loe‏ 
PUL LL bee UK‏ سےا کا SPAS Lei Pog‏ 215 
س اس انسار یک فا ےک Pte ole re,” ou d Dile T‏ 
صافصاف با نل راد ے '۔ 

ndita ea یس سن دو لیت عطاکرتے ہو سور مار کیا‎ dne; IRE T 


سو ہے 


oin من عم‎ RR ER s Dus Lid BAI n t ad oy 
فی‎ sti; الْعَدَاوَةً‎ SS ul eis KT iy ra | Oi pui Sy 


(SES آم‎ "aa ie dh s oe ePi us ns ad 
انتھینا یا رب“‎ Legal EUG ut fe PL NIL a Sel 

ELS batter Khe nu ur XP e aue 
Lir- شراب ا نک تھا رت اورب وکا یک ایی ام کرت‎ ays Fndz su te 
A SU C شام سے سے رامو ںیھر کے اورمد کے دا مول فروض یک کر سے سے ادر کی‎ 
iA zb AC 2A C CLL thu be Mut 
sid os SEE BLU Mou II Pha Seli y 


VG be ouf 
چنا سان بن بت نس با‎ 
اللقاء‎ eem ما‎ aly ونشربھا فتترکنا ملوگا‎ 
EBLAS B Anii krin o شراب پٹ کے‎ 2 

UL Ate pat 
راک‎ dupli فاني رف‎ bp w 
رب اشويهة والبعیر‎ si Spe is, 


شراب وش کے بعد میں اپ ےآ UL IUe a Munt AUT. ig‏ 

Unt heb bal Nes 

Ge"‏ اکر من and‏ “ن شراب اور جو سے کے مغاس دان کے وح مائ کے متا سے مم 
UE eU n Pee ie Ue TP iste Ie‏ 
le Boy,‏ ل کک کن ر کنا ےاور یی تل انا نلوان قا سے رو ہے جن 
کی رف IP etn A Ebo‏ اب شک مس eno ph‏ ے ALO‏ 





-etehi so oK Pnb pe eead 
tle LI tgs ipen EIA DASE AE gagi 
الذی جعل الاسلام نورا والماء طهوو**‎ d nM Le مروتو‎ 
عبال بن عرداس سے دود جاہلیت مش کی نے شراب نے کے باد ے میں موا لکیا۔ اس نے جواب‎ 
Went, 
"ما انا بآمحذہ جھلی بیدی فادخلہ فی جوفی' ولا ارضی ان اصبح سید قوم وامسی‎ 
OD gad 
Le "ال تچ قوش سم اچچ ید ش دا تلد ادردی کی ات پند‎ 
“Usb tle کی وج‎ CIA TG We WAS uo e A 
حاات میں اس نے‎ SE fi وتا‎ oer d PA دور ابیت تس تن‎ 
- یال د سے کے علا دہ چا تد سے کمکرا  یکی اورشراب تیا کر وا کو ببہت سارامال و سع و الا‎ Er oz 
بو با‎ 2-۳۱2 M lute لک مرکو کے‎ LAS 
الخحمر صالحة وفها خصال تفسد الرجل الحلیما‎ Cu, 
Cubs PA ولا اشفی بها‎ Uere qp ài, فلا‎ 
ولا اعطى بها منا حياتى ولا ادعو لھا ابڈا ندیما‎ 
)۱۳ فان الخمر تفضح شاربیها وتجنیهم بها الامر العظیما‎ 
بکومفی رچھتا ربا عالالکہ اس یل اہیے اوصاف ہیں جو قل مت رآ و یکوھی بگاڑ دے‎ yz" 
!یس نت تد رت کی عالت م اے چو ں گا اور نہ مارک یکی حاات شی اے لطور روا‎ Satu 
کے ےکی ہم‎ PL اترک ست کے بد ےا ےا خر یو ںگا اور‎ bo eI 
Koreya کے‎ Srn doe ای ےک شراب‎ Curette 
ےب‎ dA él 
xe el کی زگره الا کے‎ Vr ال چ شراب کی‎ (A 


ےت رت کا تی ۳ 

Vor Bad Toe LP LL Rl Fe WA tt Heals! (5 
LW AE KRAS مھا‎ 4E G aiá Ge e ۳۳ الاعراف کی 1 بت‎ 
e AP 7ا مارد ی ج اور جب شراب الم سے اور الم“ رام ےا ائم‎ 
YE POMS te lp Lot Me Pr un) ttt tec Toc 


شربت الائم حتی ضل عقلی Bu‏ الائم يذهب بالعقول 





Pt ATA PU Ce dC Ph ue"‏ راب )ورس 
£L AK Ms A SL BOISE uy ce fuo, uf‏ 
"قل فیهما نم یو" فا هما اما کبیران a PSE Tle put‏ اھا ول ج 
eso TOL‏ خر زم ALI dg d ernst‏ 
بان eU IF Ee‏ 08 

Ut eee a I کر من تفعهما “سے علوم بوتا س ےک شراب کے‎ Ceu" (Y) 
UTA Pe اورترجیح المفسدة علی المصلحة کا تا ضافھرمم ( ا کا م کا تام قراردیتا) ہوتا‎ 
بھی سیب عقاب ل گناہ ) پر عمقاب پر تاے ۔وکل منھما لا یوصف به الا المحرم-‎ DUBIE" n P 

مق بات کک کیا ی ےکر n Joa ere UP CoA‏ 
ے uil‏ مفیدہ چ اور رجحان المفسدة UP CUP EA a ue‏ 
elt Se oe tn PEF ye.‏ ی کر ہے کے نول کے بع رک کہا را انما نشرب ھا 
“Lady‏ کے مو ے سورة الما 010100۷ 
کل 

سور الما دشرا بکی ترمت با نکر تے ہوئے اس کے لیے پہلا لفظ رجہ e Pn‏ 
Ee y ot‏ و ہگن گی AU Ue‏ تک کی ہوں بقول امام راخب اصفہا لی رجس پار 7 
c‏ مل سرت مھ تراجت و ریت P‏ 
ett‏ (مردا تاذ او At fnt S ule Fe AB‏ ے۔ جس . 
شر کے جوااورشرا بک شی رہ نے اے جس ت رار دیا ےل نے شراب اور امرف شرع 
ہیں بعلا کی راغا ا ن یر نے ان دولوں کے بار ےس وا Gas;‏ 
ا بر من E "Lnd‏ ےت رت 
ib WC A afte)‏ جس راردا - LEPE Gg S nss‏ 
ے Cz Pea bee eii às dig WA Be‏ الى رجهم Q Yes‏ 
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(six) (OSHS S3 ue L2» de 
FREE e OBRA Sens Quei gae uy رورا لفط‎ 
ہے۔علادہ از ی شرا بک رمت‎ SILET EM خبیث اورن ے‎ 
ہے جس کا‎ Vei Rz eL LIA ert یا نکر نے کے‎ 
اوکسی کی مت نا ہرکر نے کے لیے افظترام‎ Fa SDL mshi LA e 
eo ttt uti oc dec 
پچ را سکی شناعت وقباح تکومز بد ا ماگ رکر نے کے لیے شراب سے اجقنا بکوفوز فلا اور دوک و‎ 
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Os AS Cpls Saloon zb Kese i‏ اور ووی واخروی 
E pp EE e bitie SAL LLE‏ 
d sami ize beda”‏ نے شراب اور جو ے کے شییم تر بین اورخط رناک ت بین مناد 
ee ote pO ie US oe ut‏ د ہن سے Fro e‏ 
کم تے ہو ے ارشادفر مایا: 

انما بريد لیقع کم ال dis d asd‏ € 

"ec Gp asute dikigi rii” 
YE POM Le e d IP BUI FIV LL 

شربث الخمر حى ضل عقلى کذلك الخمر تفعل بالعقول 

e کی معا لک ن‎ C UP MAP e eiut" 

ou ML ute s gU ded"‏ ال داشرف ترا 
مغر شل ہی KU eI e‏ ن ر وکنا ے اور جب کی In bMS PS‏ 
C LIU Lee E SU oe to Use noU‏ 
eted dy HUU oue a Ir LB bots‏ 
اود udin p | e uA s b I‏ 
سے سر دہوتے رجے ہیں جن کے اشر ات صرف ا کی ذا کک کر ووک ہو کے بارا ی کے وا قا رب 
دوست واحباب اور ڈوک گی ان سے متاثر ہو سے اخ ہیں رہ کے کک PP se LZ‏ 
گی صورت میں 1 QUE eee AR d letra‏ کی روات 
تعن کرای نگھرد پچ میں ے : 

ان النبی OMENS BAL): Jb LEE‏ 
ووسر روات SO‏ ے جورع زب ے: 


OO (esse sel e diss 
: ہے اس کے الا ط می ہیں‎ I A tite d ibl 
fd oe ji pa plos tod سول لس فی‎ cd 
o»d S eias qus cL ed Jes quus quas adi 
: وت نکی ناق او رسن دار یں ابو ہری و ٹپ کی روات کے الغا ظا در رج ذ ئل ہیں‎ E 
Se شرق الارن‎ o رل لت فا( نی رین نزن وف‎ t 


- 





سر ورن و یشرب AP BIG See‏ 09 

VAL nL AAG EE دو‎ 

MM um Ln Gy udi A ias;‏ ےر چ 

کوک شرا ب نوی کے کے س جب انان س Blea Noe Cre Walt‏ چاو ده 

اور کے زک راو ناز ےنفلت اور ا یکی اعلا عت سے اعرا کر ےکک جا سے ۔٢‏ خر فرما گیا :کل 

نشم من e ez LC PY A‏ رر آل بیا نکر نے کے بح کی باز کے مو 

Kelle EUS‏ ےکن درتقیقت نی ہے ۔ 
be A Es fU nue UA gt‏ 

AASE bne hi dnd inok K ی کر کے؟ نا‎ ay 
SECM Suton کے علاو ءکوئی او رکا‎ Un ol WAP Wish i 
-e už 

soe AES ELE iey Eza e کور ہا‎ e 
don" X5 iE AR ارشادے :((شَارِب‎ BE SSB VE el 
AA EWE O Cs hj لمر گعابدِ اللات‎ Oy) عدیث ٹل‎ 

I Poe p E nie uL Aes Premi do ۳ 
-e ind کے‎ 

COU Ata Sale A aii بکوظلا ک‎ ale MG, : m (f$) 
"rg AU MU aus 

a da I oe o dL (9)‏ ے ا۶ا 
ویر ان درآ لک بیان ا یکی م تک تی وکل ج 

MAP LI repe you Bd c 
ou IU ASI AOL s s Eos کو گوں من‎ 

e ME KAU (3508 ویوا الول‎ die UTI estu Wy 
Ec ےا کو ما اور عھ کی موالت‎ Dd deu uui bt! 

GE Un loi eoi 55 علی‎ ai تلم فَاعَلمُوْا‎ ob wu اس ےہ‎ (A) 
2ئ‎ 70 Wee este C eut 
MAL AXI EE re ےن تم اتام جت موی سے اور‎ Sees fL 
(ORE IL Sede ASA A کے ہیں‎ a Lee BU 
s حیثیت ری‎ ute ALMUS وج ہک ماپ یآ‎ TU o 
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O)‏ لسان العرب بذیل مادہ ح؛دٴد۔ 

(۲) نیل الاوطار ج۷“ ص ٥٥۲'دارالفکر‏ بیروت۔ وفتح الباری' کتاب الحدود؛ ج۱۲" ص ۱ ۷- دارالسلام؛ 
الریاض- الفقه علی المذاهب الاريعة" عبدالرحهن الجزیری" ج۵" ص *- الفقه الاسلامی وادلته" وهبة 
الزحیلی* کتاب الحدود" ج۷* ص ۵۲۷۲ بدائم الصنائم؛ کتاب الحدود" ج۷" ص ۳۲- 

(۲) مفردات القرآن مترجمٴ بذیل ماده ح ٤د“‏ د۔ 

-AAY بدائع الصنائع' ج۷" ص۳۲ المبسوط للسرنحسی" ج۹"ص ۳ فتح القدیر لابن الهمام؛ ج٤“ ص‎ (E) 
-۱۵ 6 تبیین الحقائق للزیلعی* ج۳" ص ۱۳ حاشیه ابن عابدین" ج۳" ص‎ 

)°( الفقه علی المذاهب الاريعة" جه" ص ۱۷- 

(") الفقه علی المذاهب الاریعة" جه" ص ۱۷- 

١١١ فتح القدیر ج٤ ص‎ (V) 

-۲۱۱ فتح القدیر" ج4" ص‎ (A) 

)4( الفروق" جء"ص ۱۷۷ تا ۱۸۳- 

(۱۰) الشرح الکبیر درد یرو حاشية الاسوقی : tg‏ ص۳۵ رد المحتار" ابن عابدین ج۳" ص ۱۹5- 

(۱۱) تفسیر القرطبی" جلد دوم" جز الث تفسیر آیت ۲۱۹سورة البقرة - وتفسیر روح المعانی" حلد دوم" 
تفسیر ایت مذ کوره بالا- 

(۱۲) تفسیر رو ح المعانی" حلد دوم تفسیر آیت ۲۱۹" سورة البقرة- 

(۱۳) تفسیر القرطبی" حلد دوم الجزء الشالث تفسیر آیت ۱۹ ۲۲سورة البقرة- 

(۱6) رو ح المعانی تفسیر آیت ۲۱۹ البقرة- 

ره ۱) مفردات القرآن؟ ماده رج س - 

(۱۰) سلسلة الا حادیث الصحیحة : 6 ۱۸۵" و صحیح الجامع الصغیر وزیادته للالبانی : ٤‏ 4 ۲۳- 

(۱۷) ضعیف الحامع الصغیر وزیادته للالبانی : ۲۹4۸ 

(QA)‏ سنن الترمذی * کتاب البیوع عن رسول الله باب النهى ان يتخذ الخمر خلا 

(۱۹) صحیح البخاری" کتاب الاشربة" باب قول الله تعالٰی ESSA TNT HS‏ 

(۲۰) غاية المأمول لابن ملقن:۱ 4 راوی :ابوهریرةظد. 

(۲۱) مسند البزار" کتاب الاشربة_ ومصنف ابی بکر بن ابی شیبه" کتاب الاشربه_ 
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(1) 


اماب : مصطفوی 
و اج d oy‏ 
ففامت:206 = قیست: 160 رو ناشر: اداره نتوراستاسلای kil‏ صو ر لا مور 
d mut CF ovy Pc es‏ غریات ادا گر رت اور بطار 
E n toe‏ وی Cust‏ ومسلران ہیں ۔ الا ی SelB‏ اشاعت ا نکی A‏ 
oda”‏ ےکی Ui‏ کے صف یں ۔ wt LES d‏ ورت ارو رن (Fuels‏ 
موضوعات پران Mitt ilz ZG OG Lt tuc‏ و 
الع ہوتے ہیں ۔ز وق Lato oou e utar LM ui‏ 
ا ے یں ۔ تام مضان س وھ رخا یکا بذ ایال gU Zo eI e‏ ےکی 
eu Id C Ubi ule t o Cof‏ سب Ue bU RA‏ 
e ole Pr XU Lbs Ule dedit Ez‏ 
اس اضات و اال انتا رک نے پا یکن اور برا کو ںآ وچو ڑ نے پآ ماد ہک ے۔ چنا نچا یکناب کے 
مضا ن اک عتم روپ ار -ETP‏ 
yp" Se ERAT uz lie‏ ست رکب پر 
Gr keh‏ تاس rU tru eom VC‏ پ ړز وروی ا گیا 
nas tol Ios A Uwe etd. Coste‏ 
کتاب ON OBIS Ul Lik Ap‏ 





(۲) 


ام لاب ا (سوارواؤار) 
متب Wee:‏ 
Ufo ui 2 368 cn‏ 
تکاپ :مولا VEA etre un ORL t‏ 

لاتا سی کن اھ یہی یھ کی تارف تال ان سک کعمس اور اد کے بہت سے 
SL ue vrbe aic PU‏ کے ور ui s WO EE‏ ,سورخ 
Ite C‏ کیا ادری ن ےآ پکا سای جدد ججدکو “وضو پٹ :نایا۔ dee‏ اہ فی 
اعاظم ر جال بی سے etie E‏ مول £u o AFP GEOP od‏ 
مکا تیب اور Sei Se Re Sp MLS Che le AL‏ 
ie ee Ur e S fiot BC‏ کر یداب تلآ پ سک فطیارت لوگ 
وط یقت کے جار پا د ut Je ee d Eee rt Poe‏ 

LC e UU En eb E ant ete‏ دہ ایک راغ 
ام مام ی تہ Ses dun E pp E‏ اسلا EU anuo‏ 
E Lhe LU PI UR Ebr sa EJ e iet‏ الحقی رہ عا م وہہ E‏ 
i Fe PPL ttre LR TUA‏ 
LE GALLE spre Sex‏ البنداوران کے رفقاء eC‏ ےک رفا رک کے ج رہ الا 
A n vr UI LL gus eee I eut‏ 
تیرو بت رک صعوتیں itu‏ جو te let‏ م ہن کے 
EME yee wel LUM iL Lite uy Ae ae‏ 
PPG etek‏ ہو ےکر جب لاتا کی طرف سے وضا حص کیک تو علا اقلا لیا 

سای ال نکی طرف ےط رج طر کی او Soren wig Sed Seta‏ 


VL bu پک خوونوشت سوا یات‎ feb tel پل تال‎ ecu 


VU h پک دفات پر کت ب گر کے علا ےآ‎ ELS Sid fer Ob 
ہی ںک ہن کے‎ E esp سے ہیں جن کے سوا‎ utat utat te 
rob uud c "ول بت کم ول نم یه عم وا تال کایرت تا رن‎ 
OOS 
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ا ل oe‏ 


Sa'd in which Allah says that He created Adam with his two hands 
(vadayya), insinuating the fact that Adam is a composite being of 
material/physical body and a spiritual soul. The eminent Persian sage-poet 
Sa di has portrayed this very truth in a couplet which can be roughly 
translated as: 

Man is a strange compound of substances. He has both an 

angelic part and a completely animal part. 


Here the emphasis is on three points: 

1, The breathing of Allah’s spirit into man, i.e. the addition of substantial 
entity and faculty of God-like knowledge and will, which if rightly used, 
would give man superiority over other creatures. 


2. The origin of evil is arrogance and jealousy on the part of Satan who saw 
only the lower side of man (his clay) and failed to see the higher side, his 
faculty brought in by the spirit of Allah. 


3. That evil only touches those who yield to it, and has no power over 
Allah’s sincere servants, purified by His grace. 


The root cause of the contemporary godless, materialistic and satanic global 
civilization is the view that human beings are nothing but evolved animals. 
And this viewpoint has been given tremendous support and theoretical 
backing by Darwin’s evolutionary theory and its attendant social, moral and 
political implications. Just like Azazil, modem civilization and mainstream 
dominant thought has also an eye only for the physical/material part of man, 
remaining in total oblivion of the metaphysical/spiritual component. This 
lopsided and one-eyed perception of the reality of man --- a consequence of 
scientism in contemporary epistemology --- has led to the present worldwide 
dajjali civilization. This materialistic philosophy has not remained confined 
to the academic circles and intellectuals; rather it has trickled down to the 
common populace of both the West and the East. So much so that even a 
large majority of Muslim intellectuals and some leaders of Islamic revivalist 
movements also reject the view that the soul is a separate and ontologically 
distinct element of human beings. Renouncing the view of soul (presented 
above in detail) as a divine and spiritual ontological component of man, they 
identify the spirit or soul with life. And this, of course, is a highly misguided 
Opinion; a travesty of truth explicitly and unambiguously presented by the 
Qur'an. We can only regret this grave error committed by Muslim scholars 
and exegetes under the influence of Western scientistic thought. 

(To be continued) 
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12 THE PROCESS OF CREATION 


^. they bowed down except Iblees; he refused and was 
haughty; he was one of those who reject Faith.” 


Verse 61 of Surah Al-Jsra contains a more explicit reason of Satan’s refusal 
to bow down to Adam. It reads: 

“they bowed down except Iblees. He said: Shall I bow 

down to one whom Thou didst create from clay?” l 


Here a legitimate question arises as to how a commandment of Allah 
addressed to the angels covered Azazil who belonged to the created beings 
specified as jinns. The exegetes answer this question by saying that Allah’s 
order covered both angels and jinns but since angels were in majority, only 
they were addressed. And other reason mentioned in this treatise was that 
Azazil had joined the lower ranks of angels on account of his extraordinary 
services and devotion to the Lord. Therefore, he was to comply the command 
of bowing down to Adam. 


The important to be explored here is as to why Iblees refused to obey Allah's 
commandment. The verse of Surah Al-Baqarah does not state any reason for 
the non-compliance. Verse 12 of Surah A/-A ‘raf however does give a reason 
for Satan’s disobedience: 

“He said: I am better than he; Thou didst create me from fire 

and him from clay.” [7:12] 
And in Surah Al-Hijr, we read: 

“(Iblees) said: I am not one to prostrate myself to man, who 

Thou create from sounding clay, from mud moulded into 

shape.” 


Verse 12 or Surah Sa‘d repeats verbation the statement given in Surah Al- 
A raf. The upshot of all the above-mentioned verses is that the real cause of 
Iblees’s refusal to obey Allah's command was that he was only aware of the 
animal/bodily part of Adam and, being made out of clay and mud, it certainly 
was inferior to jimms whose source or material of creation is fire --- a 
decidedly superior element to clay and mud. Being himself a creation of 
a‘alam-e-khalg, he was quite familiar with the animal (physical) or apparently 
visible part of Adam (as it also pertained to the same alam-e-khalq), but he 
knew nothing about the sphere of amr (a'alam-e-amr) and, therefore, was 
quite in oblivion about the supreme dignity of the spiritual part of Adam --- 
his soul. And as already explained above, Allah's "breathing into him of My 
spirit" made Adam the highest and noblest created being and only that 
justified his appointment as the Lord's vicegerent and representative on earth. 
And it was on account of the spiritual soul --- the Divine spark in Adam --- 
that all the angels were commanded to prostrate and bow down before him. 


In philosophical parlance, it can be said that Adam was an ontologically 
composite being --- consisting of an animal part which pertained to the realm 
of Khalq and a spiritual element or soul that belonged to the realm of Amr. 
And it is in this perspective that we can rightly understand verse 75 of Surah 


uve 0 —— due 


11 


ہہ یم 


“Behold, thy Lord said to the angels, I am about to create 
bashar from clay.” [38:71] 
And in Surah Al-Hijr, we read: 
“Behold, thy Lord said to the angels, I am about to create 
bashar from sounding clay from mud moulded into shape.” 
[15:28] 
And at both places, two verses which are literally exactly identical in the two 
surahs follows: 
“When l have fashioned him (in due proportion) and 
breathed into him of My spirit, fall ye down in obedience 
unto him." 


The Arabic locution "taswiya" used at both places encapsulate the entire 
evolutionary process of the development of life on earth leading to the 
appearance of homo sapiens --- the animal prototypes of human beings. And 
it was only after the infusion of Divine spirit in one such prototype that it 
became a full-fledged human being --- Adam. The spirit or soul of Adam was 
previously lying in slumber in the repository of souls and its dignity and 
excellence was highlighted by the fact that Allah, the Most High, relates it to 
Himself ie. min ruhi (out of my own spirit). This ontological dualism 
involved in the creation of Adam is of utmost significance in the 
metaphysical worldview of the Qur'an which is usually glossed over by 
contemporary modernist interpreters of the Holy Book. Addition and infusion 
of spirit or soul in the progeny of Adam is subtly referred to in verse 14 of 
Surah Al-Mominun where, first, the variegated stages of the development of 
human fetus in mother’s womb are described in detail and then its formation 
on an entirely different pattern is stated --- viz. growing into a human being 
with a soul with all its capacities and responsibilities. And when Allah 
commanded all the angels to prostrate before Adam, all obeyed and extended 
the duty as ordained. Indeed, the angels always act as commanded by the 
Lord as verse 6 of Surah Jahreem tells us: 

"... Who (the angels) flinch not (from executing) the 

commands they receive from Allah. But do precisely what 

they are commanded." [66:6] 


The prostration and bowing of all angels before Adam was, in fact, a sign or 
symbolic expression of the angels’ acceptance of Adam as superior to them 
and Allah’s vicegerent on earth. Bowing of angels, in a way, represents the 
coronation ceremony of Adam’s appointment as Allah’s deputy and 
recognition as the cream of all created beings. 


THE REBELLION OF IBLEES AND THE REASON THEREOF 


The above-mentioned seven places where Allah commanded the angels to 
bow down to Adam, the verses contain the assertion “except Iblees” followed 
by a number of slightly varying explanations given by him. For example, we 
read in the verse 34 of Surah Al-Bagarah: 


2> ie ATi asa Je 
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the animal part of man. And this, of course, was the result of Allah’s 
breathing into him out of His own spirit and thus infusing in him the 
metaphysical element of soul. It is in this perspective that we can appreciate 
verse 75 of Surah Sa’d in which Allah says that He created Adam with His 
two hands (yadayya). This perhaps is a subtle allusion to the fact that as 
Adam is a composite being of material/physical body and a spiritual soul i.e. 
both a'alam-e-Khalq and a'alam-e-Amr were fused together to constitute 
Adam. The Adamic first man is none other than the primordial man by virtue 
of his being made "in the image" (imago Dei) of a Divine Being. Adam is 
thus man in divinis, human in his element of Khalg but reflective of Divine 
qualities and attributes as far as soul (the element of 4mr) is concemed. And 
according to an authentic Hadith, a particular soul (which was kept in the 
repository of souls) is aligned by an angel to each and every embryo 
developing in the womb of a mother. Thus, the entire progeny of Adam too 
consist of both a corporeal and a spiritual element. It is this very spiritual 
element in man that makes him Allah’s representative and vicegerent on 
earth, 


The crowning of Adam as vicegerent of Allah on earth was finalized by the 
Divine Commandment for all angels to prostrate before Adam thus 
submitting to his superiority as a deputy of the Lord on earth. This order was 
rejected and floated by Azazil (a jinn, included in the lower cadres of angels 
on the basis of his devotion and service). Verse 34 of Surah Al-Baqarah 
reads: 

“And behold, We said to the angels: Bow down to Adam; 

and they bowed down. Not so Iblees, he refused and was 

haughty; He was one of those who reject Faith.” 


And in verse 50 of Surah Al-Kah'f, we read: 
“Behold! We said to the angels: Bow down to Adam. They 
bowed down except Iblees. He was one of the Jinns, and he 
broke the command of his Lord." 


The word “Iblees” in verse 34 of Surah Al-Baqarah is derived from the root 
idea of desperateness or rebellion whereas “Satan” conveys the idea of 
perversity or enmity. The Jinn Azazil disobeyed the command ‘of Allah and 
was denounced as Iblees and Satan. The importance of the episode of Adam 
and Iblees can be measured by the fact that in the Qur'an it has been 
mentioned six times in Makkan surahs and once in Madinese Surah of Al- 
Baqarah. Among the Makkan surahs which refer to this narration of Adam 
and Iblees are ALA ‘raf, Al-Hijr, Al-Isra, Al-Kah'f, Taka and Sa d. So in all it 
has been mentioned seven --- a sure proof of its extraordinary significance. 
From amongst the seven places, two from Surah A/-Hijr and Surah 3a 'd, are 
of particularly grea: »ignificance as they both mention, before the creation of 
Adam, the creation (or evolutionary development) and taswiya of bashar. So 
in Surah Sa`d, we read: 
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COMPLETION _OF ADAM’S CREATION --- APPOINTMENT AS 
KHALIFAH 


The Qur’anic theistic assertion of Allah as being the Creator, the Originator 
and the Fashioner render all mysterious and enigmatic questions regarding 
the origin of this world and the appearance of man in it intelligible and 
satisfactorily resolved. God is not immanent in the cosmos in the Neo- 
Platonic sense; He is a transcendent and a personal God to which man can 
turn directly for guidance. Although Allah is transcendent, the creation is not 
detached from Him, rather it is an expression, effect or concretization of the 
Divine performative word of "kun". The myriad forms of the created 
universe are differentiated in time and space, and are not part of the process 
of emanation. The following two verses of the Holy Qur'an clearly and 
unambiguously state that before the appearance of Adam, his prefigured 
primates in the form of "bashar" were created by Allah through long 
evolutionary process: 
1. “Behold! Thy Lord said to the angels: I am about to 
create man (bashar) from clay.” (Sa d, 38:71] 








2. “Behold! Thy Lord said to the angels: I am to create man 
(bashar) from sounding clay, from mud moulded into 
shape.” [Al-Hijr, 15:28] 


The word bashar used in these verses can refer to Homo, the genus of 
primates of which, according to evolutionary theory, modem humans 
(Homosapiens) are the present-day representative. The genus Homo is 
believed to have existed for at least two million years and modem humans 
first appeared in the Upper Palaeolithic. In this sense, bashar can denote 
hominid (or hominoid) --- a primate of a group that includes humans (only in 
the sense of living physical body prior to the breathing of divine spirit into 
it), their fossil ancestors, and the bipeds. There is very strong insinuation in 
the Qur'an that Adam was one chosen bashar and he became Adam after 
Allah blew into him out of His spirit --- a primordial truth to which atheistic 
evolutionists turn a blind eye. The Qur'anic verses, which speak of selection 
of Adam from amongst a species of humans, are the following: 
i) “Allah did choose Adam and Noah, the family of 
Abraham, and the family of Imran above all people.” 
[A le Imran, 3:33] 


ii) “It is We who created you (in the plural) and gave you 
shape; then We bade the angels: Bow down to Adam. 
And they bowed except Iblees; he refused to be of those 
who bow down.” [A/-4 ‘raf, 7:11] 


Adam’s being chosen by Allah and similarly creation of a multitude of 
human primates and crowning one individual with the title and status of 
"Adam" is quite significant. This essential difference is definitely due to the 
addition of spiritual soul --- a new and highest metaphysical element --- to 
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waves of successive hominids and the appearance on earth of homo sapiens. 
Because the "missing link" has yet to be found --- a link to be found only in 
the light of revealed datum of knowledge --- it is not possible to definitely 
state that there is a common lineage between the prehistoric primate and man 
--- the primordial Adamic man. 


DR. RAFI-UD-DIN’S CHARACTERIZATION OF EVOLUTION 


Essentially, following ideas presented by Rumi in his poetical lines given 
above, Dr. Rafi-ud-Din has pointed out three stages of the long process of 
evolutionary developments viz., firstly physico-chemical evolution, secondly 
biological evolution and, thirdly ideationa! or ideological evolution. This, in 
effect, means that the second stage of the descent of creation coincides with 
the first stage of evolutionary process. That is to say, as a result of the “Big 
Bang”, tiny particles appeared which synthesized together to constitute 
“atoms” which in turn collectively constituted “molecules”. Combination and 
recombination of these molecules in due course of time led first to the 
formation of inorganic compounds and then ultimately to the formation of 
organic compounds which represents the completion of the first stage of 
evolution. It will be noted here that we have characterized this stage as also 
the climax and completion of the third stage of the process of descent which 
has been expressed beautifully by Mirza Abdul Qadir Baydil in the words 
“two realms (of “khalg” and “amr”) consumed ...” But since this third stage 
of the descent of creative impulse was also the first stage of evolution, 
biological evolutionary process started from this very phase. 


As a matter of fact, the natural scientists have so far not been able to explain 
as to how the chemical compounds pertaining to the inorganic level acquired 
the altogether different and higher element/characteristic of “life”. This, in 
fact, is a perennially irresolvable issue because it (as explained in the last 
sub-section of this essay) necessarily relates to the working of Divine agency 
of “amr” which is beyond and outside the jurisdiction of the so-called 
scientific enquiry and method. Indeed, it is only on account of a word “kun” 
of Allah that dead and inert matter acquired the current and throb of life and 
was thus elevated to an ontologically different and distinct sphere. Post- 
Darwin researchers have conclusively proved that changes occur in the genes 
or DNA of a species and these cannot be explained at all on the premises of 
Darwin’s theory. In the miraculous birth of Hazrat [sa (AS), the role of the 
sperm coming from the father’s side was substituted by the word “kun” of 
Allah. Similarly, the word “kun” was used by the Almighty Allah for 
bringing about change in the genes of any species of animal kingdom, thus 
creating a new variety of living beings. And this process of evolutionary 
change (under Divine creativity) continued till the appearance of beings 
known as “homo sapiens” in the terminology of modern Biology. We will 
come back to Dr. Rafi-ud-Din’s characterization of evolution in the form of 
three levels of evolutionary process --- particularly the human intellectual 
and social evolution --- in the last sub-section of this treatise. 
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random (essentially mindless and without design) mandate at the very heart 
of the evolutienary theory. Darwin himself had a problem with the myriad 
creation that reNected, if nothing else, stunning design. He, for example, well 
understood the development of the eye as a serious problem for his theory. 
He wrote: 

“To suppose that the eye with all its inimitable contrivances 

for adjusting the focus to different distances, for admitting 

different amounts of light, and for the correction of spherical 

and chromatic observation, could have been formed by 

natural relation, seems, I confess, absurd in the highest 

degree.” (Quoted in Stephen Jay Gould, Ever Since Darwin, 

New York, 1977, p.103) 


Let us, at this point, look at the guidance and knowledge provided by the 
Hoty Qur`an. Verse 30 of Surah Al-Anbiya asserts: 
“We made from water every living thing. Will they then not 
believe?” 


That all life began in water (as a result of chemical reaction between water 
and crust of the earth} is a conclusion to which our latest knowledge in 
biological science points. Apart from the fact that protoplasm, the origina! 
basis of living matter, is a liquid or semi-liquid and in a state of constant flux 
and instability, this is a fact that land animals, like the higher vertebrates, 
including man, show in their embryological history, organs like those of 
fishes, indicating the watery origin of their original habitat. The constitution 
of protoplasm, as a matter of fact, is about 80 to 85 percent water. 


Classical Darwinism assumed that all changes in living things take place 
gradually. “Natural selection", Darwin wrote in the Origin of Species, “will 
banish the belief in the continued creation of new organic beings, or in any 
great and sudden modifications of their structure.” This assumption of the 
continuity of organic changes made it difficult to understand and explain how 
any single modification or group of co-adapted modifications could first 
arise. An improved and metaphysically loaded theory of emergent evolution 
put forward by C. Lloyd Morgan and others maintain that such events must - 
be discontinuous with what went before. Whatever comes to be for the first 
time must do so suddenly or abruptly. One function of the concept of 
emergence is to express this contention. In opposition to purely mechanistic 
or reductionist view the concept of emergence implies that the variety, 
diversity and complexity are novel, irreducible and high level features of the 
creative advance of nature. 


Scientists working in paleontology and its related fields have accumulated a 
number of early and pre-human fragments of skulls, teeth and bones, and yet 
the palaeontological gaps in our knowledge ‘of human origins are 
indisputable, even among palaeontologists themselves, as is the interpretation 
of their findings. In other words, the links are still missing between the main - 
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end to illustrations that have been adduced in support of this view. As such it 
is a mere caprice on the part of those Darwinists who still cling to the theory 
of natural selection and do not take into account the spontaneous capacities 
and characteristics of living organisms which constitute a definite proof of 
the teleological nature of evolution. 


The emergence of conscious purpose in man itself, as one of his most 
important characteristics, constitutes an evidence in favour of purposive 
evolution. The very word evolution implies purpose, since it means growth 
or movement towards higher and higher stages of development. Every kind 
of growth or development must have destination from the very beginning, 
otherwise it will not be any growth or development at all. The highest 
product of the growth of a tree is the seed and the seed is implied in the tree 
at every stage of its growth. If the universe has really evolved and developed 
upto its present stage does it not mean that purpose, one of the most precious 
products, of its development, was implied in it from the beginning, that 
purpose of some sort was present at every stage of its development? At the 
material stage it was entirely unconscious, at the biological stage it was half 
conscious, at the human stage it became completely conscious and deliberate. 


A purely scientistic and agnostic man finds himself in the uncharted territory 
of an exploratory and descriptive science rather than the revealed and 
illuminating knowledge of the traditions, a knowledge that was the 
embodiment of a sacred science and a repository of meaning for the 
enigmatic mysteries of life. There is a need for a perceptive approach to 
man's origins and ends that can contextualize man's perception of self within 
a framework of comprehensibility and meaning. The scientific evolutionary 
narrative provides modern man with a terrestrial lineage of development that 
commences with a single replicating ceil and ends with the spectacular 
transition from animal primate to conscious human. As a result, Godless 
Darwinian evolutionary theory has completely recast the mindset and 
mentality of people everywhere with its hypothetical explanation of man’s 
origin and by implication his spiritual and ultimate destiny. That also 
explains why both Karl Marx and Engels highly appreciated the contents of 
Darwin’s books and Marx even desired to dedicate “Das Capital” to Darwin. 


By any stretch of imagination, the origin and progression of organic life on 
earth in all of its diversity and uniqueness through multiple, innumerable 
species cannot be the result of blind mutations and mindless transformations. 
The development of such things as organs and limbs and shells and skins of 
animals and humans can only be the result of a fundamental intelligence 
being manifested at every level of existence. Indeed, what is intelligence if 
not the very manifestation of pattern, order, design, uniqueness. function, 
meaning, and fullness and fulfillment of intention. In this sense, the cells, 
molecules and atoms that represent our flesh make our flesh virtually 
intelligent in a manner in which they create and maintain a living organism. 
An exquisite reality of organic forms belies the blind, spontaneous and 
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Economics and Politics. Indeed, if Darwinism with its radical opposition to 
teleology and its stress on mechanical selection is really an adequate 
explanation of a part of the evolutionary process, it ought to be an adequate 
explanation of the whole of it. As was only natural, Darwinism has deeply 
influenced all subsequent developments of the human and social sciences. It 
has yielded many bitter fruits and the bitterest of them all is Marxism and 
totally materialist interpretation of history, morals and religion. 


"My theory", said Darwin "will lead to a whole philosophy". He was right. 
But the philosophy that results from the theory of Darwin is a terrible shock 
to man's justified conviction of his own dignity over the rest of creation, 
which he thinks he enjoys by virtue of the nobility of his mind and spirit and 
the sanctity of his reason and free-will. For the implications of his theory are 
that the whole of this wonderful world of life is nothing but the blind and 
fortuitous play of the reckless forces of nature. [t is completely devoid of 
plan or method. What is now a human being may have been a worm crawling 
in a gutter. The higher activities of man like religion, morality, politics, arts, 
science, philosophy, law and education have no worth or value of their own, 
since their very basic i.e. the conscience of man and his desire for ideals is 
the result of an accident, a chance product of ignoble tumult of animal 
impulses, desires and sensations which may not have come into 
existence at all. 


The spirit of man revolts against such ideas and their scientific accuracy at 
once becomes doubtful. No wonder, therefore, that there were soon many 
powerful rebels in the Darwinist camp. Wallace, the co-discoverer of the 
Darwinian theory of the struggle for existence, ultimately came to believe in 
a spiritual explanation of evolution. Romanes, a prominent disciple of 
Darwin, ended in Christian theism. Fleischmann kept illustrating the 
orthodox Darwinian standpoint during many years of personal research, but 
finally developed into an outspoken opponent of not only the theory of 
selection but also of the doctrine of descent. Friedmann did the same. 
Driesch started with a mechanical theory of life but wrote a series of essays 
to show that life is fundamental and evolution is purposive. Among the 
founders of constructive theories of evolution opposed to Darwinism may be 
counted Lamarck, Etienne Geoffroy, St. Hilaire, Ersner, Kassowtz, W. 
Haacke, Nageli, De Vries, Driesch and Bergson. Suffice it to say that the 
commonest and the most prominent feature of all these theories is that a 
living organism has not to wait passively for natural selection and prolonged 
accumulation of minute variations. On the other hand, there is a hidden 
purpose working in and through the organism that enables it spontaneously 
and of itself to bring forth what is necessary for self-maintenance, often what 
is new and different with an extensive range of possibilities. It is, for 
instance, able to produce protective adaptations against cold or heat, to 
regenerate lost parts, often to replace entire organs that have been lost and 
under certain circumstances to produce new organs altogether. There is no 
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existence, was so far going unnoticed. In this controversy, some eminent 
biologists like Thomas Huxley and Emest Haeckel championed the cause of 
evolution and defended the views of Darwin both as regards the occurrence 
of evolution and the factors responsible for its occurrence. Their critics, on 
the other hand, refuted these views wholesale with the result that Darwinism 
and evolution came to be identified with each other on both sides. While the 
scientists have now accepted the fact of evolution, the controversy about 
Darwinism still persists although it is perfectly true to say that Darwinism is 
rapidly losing its ground and its opponents are already on the way to a 
complete victory. Indeed if we take into consideration, what we hear and read 
in scientific circles and journals again and again, we have to conclude that 
even now there is no dearth of serious students of evolutionary science who 
believe that Darwinism has already collapsed. 


Briefly, the theory of Darwin is that it is in the nature of life to vary. The 
whole organism and its individual organs and functions are subject to minute 
variations which occur blindly and haphazardly in any and every direction. 
Moreover, all species of animals have to struggle against a hostile 
environment, against their enemies and dangers of every kind in order to feed 
and protect themselves and their offspring. In this struggle only the fittest 
species are able to maintain their race; all others perish. This means that 
nature favors the maintenance and further development of only that 
accidental change of shape, colour, structure, function or instinct which 
renders the animal better abie to secure food for itself, to grasp its prey. to 
avoid or defeat its enemies, to protect its offspring, to propagate its species 
and so on. Without choice, without aim and without conscious purpose nature 
offers a wealth of variations, the conditions of existence act as a sieve, 
variations which correspond to them maintain themselves gliding through the 
meshes of the sieve, those that do not disappear. In this process of passive 
adaptation, the forms of life are raised from the originally homogeneous to 
the heterogeneous, from the simple to complex, and from the lower to the 
higher. The absence of purpose is the very essence of Darwinism. Variations 
arise fortuitously out of the organism and present themselves for selection in 
the struggle for existence. They are not actively acquired by means of 
struggle. If there is any purpose in evolution, it is, according to Darwin, 
apparent and not real. Darwinists endeavor to explain the emergence of even 
the most complicated organ such as the eye and the most puzzling function 
such as the instinct of a bee, as a result of a series of accidents. This position 
is, of course, completely antagonistic to that of teleological evolutionists like 
Lamarck, Bergson and Iqbal. 


Darwinism has passed through several stages and undergone several 
differentiations and transformations since its birth but its essence and main 
features have remained the same. Although it is primarily a biological theory, 
the Darwinists use it to answer all questions relating to Psychology. 
Metaphysics, Logic, Epistemology, Ethics, Aesthetics and even History, 
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verses. It is, however, reassuring to note that an able expounder of the 
wisdom of Iqbal --- Dr. Mohammad Rafi-ud-Din --- has made his ideas 
understandable and easy to grasp in an article published in April 1960 issue 
of “Iqbal Review”. 


DARWIN’S THEORY & ITS FLAWS 


— LA 


No doubt, Charles Darwin (1809-82), through his long and arduous voyage 
on Beagle and accumulation of fossils, promoted the theory that organisms 
tend to produce offspring varying slightly from their parents. He, however, 
failed miserably to explain the mechanism by which new species may arise 
widely different from each other and from their common ancestors. 
Unfortunately, the ordinary educated person too often identifies the fact of 
evolution with its cause and ignores that to say that evolution has occurred is 
not the same thing as to believe in its cause as explained by a particular 
philosopher or scientist. It is, however, easy to see that to know a fact is not 
the same thing as to know its cause. A man who believes in the fact of 
evolution is generally imagined to be a Darwinist, although Darwinism is a 
theory relating to the cause of evolution and not to its fact. Darwinism is not 
evolution, nor is evolution Darwinism. 


The idea of evolution became a subject for scientific Study even in the 
domain of science long before Darwin had said anything about it. The 
European who first put forward the idea of evolution in its modern scientific 
form was Buffon, the French naturalist. Goethe in Germany and St. Hilare in 
France received it with enthusiasm. The latter in fact called attention to the 
embryological evidence in its favour. However, the true father of the modem 
theory of evolution is another French naturalist Lamarck (1744-1829) whose 
epoch-making work on Zoological Studies was published in 1809 and he 
presented a purposive or teleological evolution as against the merely passive 
and mechanical evolution of Darwin. Unfortunately, however, Lamarck did 
not receive in his lifetime the recognition that he deserved. The idea of 
evolution was widely known and understood only after Charles Darwin had 
published his Origin of Species and Wallace had stated that he, working 
independently, had arrived at similar results. Darwin soon followed up his 
first publication by his Descent of Man. Since then the theory of evolution 
has found an increasing confirmation in practically every field of science 
especially in Physics, Astronomy, Geology, Biology, Sociology, Embryology, 
Paleontology and Comparative Anatomy. Darwin not only collected and 
systematized all evidence for evolution that could be available in his own 
days, but also put forward the view that Natural Selection, through the 
Survival of the fittest in the struggle for existence, is in itself a complete 
explanation of the cause of evolution. It is this particular explanation of 
evolution that is known as Darwinism. Darwin’s books, however, created a 
fierce controversy about the fact of evolution because they attracted the 
attention of the common intellectual, for the first time, to a theory that 
questioned his age-old beliefs and assumptions and which, though long in 
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geological world of minerals and hard rocks and then after dying in that 
realm he appeared in the botanical world of plants and trees. And then after 
experiencing death from that stage he arose in the realm of living animals. 
Continuing the evolutionary thrust, from the animal kingdom he appeared in 
the human realm. He says he remains undaunted by physical death as a 
human being as this cannot take away or lessen his essential being froni him 
which is likely to move on to two still higher stages (which are not relevant 
to our discussion here but Arberry’s translation of those verses has been 
given for thoughtful readers). 


Further, in Book IV of the Mathnawi, the Maulana presents verses formally 
under the title “The method and stages of the creation of Adam from the 
beginning of creation”. Indeed, the evolutionary idea of the multifarious 
created beings has been expressed in very bold and categorical words. His 
inimitable lines may be quoted here: 


The evolution of man. 

First he appeared in the class of inorganic things, 

Next he passed there into that of plants. 

For years he lived as one of the plants, 

Remembering naught of his inorganic state so different; 
And when he passed from the vegetive to the animal state 
He had no remembrance of his state as a plant 


Again, the great Creator, as you know, 

Drew man out of the animal into the human state 

Thus man passed from one order of nature to another, 

Till “he” became wise and knowing and strong as he is now. 


One of the learned Urdu translators of the Mathnawi, Qazi Sajjad Husain, has 
translated these verses in a way as if “he” refers to the soul of man --- in 
parentheses he gives the word spirit or soul --- “rooh” --- for “he”. That is 
quite erroneous from the point of view of our analysis given above in this 
treatise. That is simply because the soul is an entity belonging to the sphere 
of "amr" and as such it has not undergone any descent or evolutionary 
ascent. In fact, the entire evolutionary process described above in detail 
pertains to the physical/material part of existence only and had nothing to do 
with the spiritual component or soul of human beings. Also noteworthy is 
Rumi's mention of forgetting the conditions of earlier stages through which a 
being passes while progressing to the higher realm. 


The most profound appreciator of the deep meaning and significance of the 
Qur anic themes and Rumi of our age --- Allama Mohammad Iqbal --- has 
also expressed the idea of evolution in his poetry. He not only mentions the 
idea, he also opines about its causes, starting-point and ultimate reaches and 
objectives of the evolutionary process. He discusses and expounds these 
ideas at such a lofty level of sophistication and intellectual vision that people 
of ordinary mental capacity can hardly comprehend the real import of those 
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THE IDEA OF BIOLOGICAL EVOLUTION ON EARTH 
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The widely held belief that Charles Darwin (1809-1882) is the first initiator 
of evolutionary theory is quite wrong. Somehow this idea has become so 
popular that for ordinary folk evolution and Darwinism have almost become 
synonymous. However, the historical fact is that as far as the essential idea of 
evolutionary development is concerned, one can find it as far back as ancient 
Greek Thought. Quite a few Greek sophos including Aristotle have referred 
to it obliquely. Several centuries ago, Muslim thinkers --- Brethren of Purity, 
Allama Jahiz (d. 225 A.H.) and Ibn Maskawayh (d. 421 A.H.), among others, 
have maintained it quite explicitly. However, Maulana Rumi (d.1273 A.D.)--- 
about six hundred years earlier than Darwin --- has exquisitely described the 
various stages of evolution in his well-known and universally acclaimed 
Mathnawi. At two places in the long Persian epic, he described the stages of 
evolution in clear, unambiguous words and in great detail. In Book III of the 
Mathnawi, Maulana Rumi says: 


| died as a mineral and became a plant, 
I died as plant and rose to animal, 

I died as animal and I was Man. 

Why should I fear Death? 

When was I less by dying? 


Yet once more I shall die as Man, to soar with angels blest; 
But even from angelhood I must pass on, ۱ 
All except Allah doth perish. 


When I have sacrificed my angel-soul, 
I shall become what no mind e'er conceived. 
Oh, let me not exist! For non-existence proclaims in organ tones, 
"To Him we shall return" 
(Translated by A. J. Arberry) 


The ideal of evolution is very clearly present in these verses. Speaking on 
behalf of the mankind, the Maulana says that he was first present in the 
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for that period. However, she is allowed to leave the house after her 
waiting period (i.e. four months and ten days) is over, if she desires so. 


soe gt ell eo a eget Ee اش ےا‎ 

ويمطلقپ مَتاغ بالمغز وف عفًا عَل المتَمِیْنَہ 

(241) And for the divorced women should be a benefit in a reasonable manner being 
an obligation over the God-fearing. 


This is an extra grant to every divorced woman in addition to the 
dowry, whether the marriage was consummated or not. 


3 2.44 CTI) pees ary te 
Soe iant ذلك يمين اله َك‎ 
(242) Thus Allah makes clear for you His Ayaat so that you may behave sensibly. 


From here, we again retum to the subject of Jihad. As mentioned earlier, this 
suruh was revealed just before the Battle of Badr and the Muslims in 
Madinah who were expelled from Makkuh were again and again asking the 
Prophet (SAW) to permit them to fight. But when they were commanded to fight, 
some of them became reluctant and began to lose heart. So Allah (SW) mentions 
the following incidents from the history of the Israelites to encourage them and to 
exhort them to do Jihad. 


Endnotes 
[58] Surah An-Nisa (4): 34. 


{59] See Tafsir Ibn Kathir in his explanation of Al-Baqarah ayah 229 , Tuhfat Al- 
Ahwadhi 4: 363 and Towards understanding the Qur’an by Syed Abu Ala 
Mawdudi in explanation of this ayah. 


[60] This ill-practice is known as Halalah, where a woman marries another man 
only to make her eligible for her ex-husband. If she then marries her first 
husband, their marriage will be void and null and it will be considered as an 
act of adultery. 


[61] Namely Fajr (the morning prayer), Dhuhr (when sun starts declining), 
Asr (the middle or the afternoon prayer), Maghrib (evening), and Isha 
(night ). 


[62] Al-Muwatta 1 : 184, Sahih Muslim 1: 478, 479, Abu Dawud 2: 40, At- 
Tabari 5 :247. 


[63] According to the majority of scholars, this ayah is abrogated by the ayah 
234 of this surah and ayah 12 of surah An-Nisa (4). See Tafsir Ibn Kathir. 
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10 Message of the Qur an 


Allah (SWT) has ordained for a husband who divorces his wife before 
the consummation of marriage but after the fixation of the dowry, to 
give his wife half of the dowry unless she wants to waive it in his 
favor “or waives the one in whose hand lies the marnage-knot" i.e. if 
the husband wants to pay the dowry in full instead of giving half of it, 
he may do so. *And that you waive is closer to piety." This refers to the 
husband giving up his half of the dowry and paying the woman in full. 


OG By po Malls la etas 
(238) Protect the prayers, especially the middle prayer and stand up before Allah 
with devotion. 


Allah (SWT) has made it obligatory for all the Muslims to perform the 
five daily prayers (61; in their fixed times. This is an extremely 
important tenet of Islam and has been enjoined with great emphasis 
both in the Holy Qur’an and the sayings of Prophet Muhammad (SAW). 
According to one of his Sayings, it is the borderline between a Muslim 
and a non-believer. “Especially the middle prayer.” The word ‘Wusta’ 
carries two meanings; middle and excellent. Thus As-Salat-ul-Wusta 
meens the middle prayer as well as the excellent prayer. According to 
the majority of scholars the middle prayer referred to in this ayah is 
the Asr prayer. “And stand up before Allah with devotion’ i.e. in humility 
and humbleness with full concentration and presence of mind. 


0 تخلهون‎ Se Ke Cain, گر‎ SU RLTSU EUST II its o 
(239) And if you are in fear, then (offer prayer) on foot or while riding. And when 


you are in peace and security, commemorate Allah as he has taught you what 
you did not know. 


This is known as Salat-ul-Khaw/f (Fear prayer). If there is intense fear 
while traveling or in a battle, when the time of prayer comes, it is 
lawful for a Muslim to offer his Salah (prayer) standing on foot or riding 
and praying only one rak'ah behind the Prophet (SAW) whether facing 
the Qiblah or otherwise.j62} “When you are in peace & security, 
commemorate Allah as he has taught you what you did not know" i.e. 
say the prayer as Allah (SwT) has taught you through His Prophet (SAW). 
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(240) And those of you who die and leave behind wives should execute a will for 
their wives—to benefit them for a year without expelling, but if they 
themselves leave, then there is no sin upon you for whatever they have done 
for themselves in a fair manner. And Allahı is Mighty, Wise. [63| 


In this ayah, Allah (SWT) commands a husband to bequeath 
maintenance for his wife (other than what a widow inherits) for a year 
after his death and that she should be allowed to remain in his house 
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This is the prescribed iddah for a widow including the cases where the 
marriage was not consummated. But in case a widow is pregnant, her 
iddah goes upto the time of delivery of her child. When the waiting 
period of a widow ends, she may adorn herself and accept a proposal 
for marriage in an honorable manner. 
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(235) And there is no sin on you if you hint as a proposal to the widows or conceal 
it in your hearts. Allah does know that you will certainly bear them in mind. 

But do not make an agreement with them secretly, except that you utter some 

fair words. And do not resolve on marriage-knot until the prescribed period 
reaches its end; and keep in mind that Allah knows whatever is in your 


hearts, so fear Him, and keep in mind that Allah is Oft-Forgiving, Most- 
Forbearing. 


Allah (swt) has allowed a person to make an indirect proposal of 
marriage to a widow within her waiting period or conceal it in his heart 
till her iddah ends, but has forbidden making any promises or secret 
arrangements for marriage with her within the waiting period. 
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(236) There is no sin on you if you divorce women while you have not touched then 
yet, or settled for them any dower. So give them something anyhow — upon 
the affluent according to his capacity and upon the poor according fo his 
capacity — a benefit in a fair manner, being an obligation upon those who 
excel in righteousness. 


Allah (swT has allowed a husband to divorce his wife before 
consummating the marriage or settling the dowry. However, there 
should be some compensation for the divorced woman after the marital 
relation has been broken and the husband should give provision to her 
according to his means, whether he is rich or poor, “being an obligation 
upon those who excel in righteousness" i.e. on those people who are 
keen to earn Allah's pleasure by following His commandments. 
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(237) And if you divorce them before you have touched them but you have fixed a 
dower for them, then one-half of what you have fixed (is payable) except that 
they waive, or waives the one in whose hand lies the marriage-knot. And that 
you waive is closer to piety, and do not forget liberality among yourselves. 
Verily, Allah is Watchful of whatever you do. 
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8 Message of the Qur'an 


who, among you, believes in Allah and the Last Day. That is more decent and 
chaste for you. And Allah knows whereas you do not know. 


This ayah warns the Wali (guardian) and the relatives of a woman not 
to prevent her from remarrying her husband who had divorced her 


true spirit, while those who do not have a firm belief in Allah (SWT) and 
the Hereafter, do not pay heed to the admonishment from Him. 
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heir is the same liability. But if they both intend to wean with mutual consent 
aud consultation, then there is no sin upon them both. And if you intend to 
have a foster-mother for your offspring, there is no blame on you provided you 
pay off what you are to pay, in a fair manner. And fear Allah and be sure that 
Allah is Watchful of what you do. 


should kindly give the mother her expenses for the care and suckling 
of the child. 
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(234) And those of you who die and leave behind widows, such widows must hold 

themselves back (from remarrying) for four months and ten days. So when 

they reach (the end of) their waiting period, then there is no sin on you for 

what they do for themselves in a reasonable manner. And Allah is Aware of 
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(230) So if he divorces her (for the third time), then she will not be lawful for him 
thereafter unless she marries a husband (man)* other than him. Then if he 
divorces her too, now there is no sin upon both that they return to each other 
provided they think that will maintain the limits set by Allah. And these are 
the limits set by Allah which He makes clear for a people who know. 


This ayah means that if a person divorces his wife for the third time, 
he cannot take her back and the decision will be irrevocable. Then if 
she marries another man, who after having consummated the 
marriage, divorces her in normal circumstances and not only for 
paving way for her to marry her ex-husband, 60] it is allowed to her to 
marry her first husband, provided that they can live together 
honorably. “And these are the limits set by Allah which He makes clear 
for a people who know.” It is incumbent on a believer to act according 
to the commandments given by Allah (SWT). These are the bounds set 
by Allah (SWT) which must not be transgressed in any case. 


ہے دور پر آے کر 31 e 4 zi‏ ے مرن لو ووا درون مر و 
وإذا طلقم SHE ABE SI EAE $5 $25 tes! ous 2e‏ ولا Ule QA‏ 
aus. zen eH IUE CILGMS, laii sy QA‏ بد و Pi‏ 0 
Ga s Ai eB JES GUS Jal G45 RD‏ ایب او روا 155515 (ss shale abt cocks‏ 
ده ow M‏ سیر وش 2 ۳2 Netz‏ 2:058 5 
Sage sh es SM He sail ge, zog iad KEI‏ 
And when you divorce women and they reach (the end of) their waiting‏ )231( 
period, then either retain them on equitable terms or set them free on equitable‏ 
terms, but do not hold them back to inflict harm and to violate the limits. And‏ 
whoever does that has indeed wronged his own soul. And do not make the‏ 
Ayaat of Allah a mockery. And remember the blessing of Allah upon you and‏ 
that which He has sent down to you of the Book and the wisdom, He‏ 
admonishes you therewith; so have regard of Allah and keep in mind that‏ 
Allah is Well-Acquainted with everything.‏ 


This ayah states that it is not lawful for a person to reunite with his 
wife within the iddah simply to harass her or punish her. If a person 
really intends to take her back, he should do so with kindness and ina 
way that is pleasant for both of them. Otherwise, he should let her go 
in a graceful manner. “And whoever does that has indeed wronged his 
own soul’ i.e. he will be responsible for the consequences if he defies 
Allah’s commandments. “And do not make the Ayaat of Allah a 
mockery. And remember the blessing of Allah upon you and that which 
He has sent down to you of the Book and the wisdom, He admonishes 
you therewith; i.e. Allah (SWT) has given you the Book and Wisdom for 
your guidance. Therefore, it does not behoove you to make a mockery 
of Allah’s revelations or to defy His prescribed laws. 
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(232) And when you divorce women and they reach (the end of) their waiting 


period, do not prevent them from marrying their husbands when they are 
agreed mutually on reasonable terms. Therewith being admonished is one 


6 Message of the Our an 
geo 


degree of advantage over women physically and by means provided to 
them, as Allah {SWT} says: “Men are the protectors and maintainers of 
women because Allah (SWT) has given the one more Strength than the 
other and because they support them from their means...” [58 


"And Allah is Mighty, Wise." Allah (SwT) is Mighty and all His decisions 
and orders are based on wisdom which may or may be not evident to us. 
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(229) The divorce is twice, thereafter either to retain honorably, or fo release in a fair 

manner. Aud it is not lawful for you that you take anything back out of what 

you have given them, except if they both fear that they would not maintain the 

limits set by Allah. But if you fear that they both will not maintain the limits 

set by Allah, then there is no sin on both for whatever she waives for her 

freedom. These are the limits set by Allah, so do not transgress them. And 
whosoever transgresses the limits set by Allah, those are the unjust. 


Before the advent of Islam, one of the horrible practices of the Arab 
society was that a husband would prononnce divorce as many times 


divorce, he can do so within the iddah, but if he does not do so, he 
should let her go with kindness. *And it is not lawful for you that you 
take anything back out of what you have given them, except if they 
both fear that they would not maintain the limits set by Allah." After a 
husband divorces his wife, he is not allowed to take anything out of 
the Mahr (dowry) or from the gifts he has given to his wife “But if you 
fear that they both will not maintain the limits set by Allah, then there 
is no sin on both for whatever she waives for her freedom.” This is 
known as Khula' in Islamic law i.e. if a wife dislikes her husband and 
cannot live with him, she is allowed to free herself from the marriage 
by giving up her Mahr totally or partially and the husband has to 
accept that and divorce his wife. "These are the limits set by Allah, so 
do not transgress them. And whosoever transgresses the limits set by 
Allah, those are the unjust." The limits set by Allah are His rulings 
and commandments. This ayah also alludes to the fact that 
pronouncing three divorces in one go is not right. The Prophet (SAW) 
also denounced this practice very severely. (59) 
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ordained, thereafter if they revert back, Allah is Most-Forgiving Most Merciful. 


Such a separation between a husband and his wife is called ‘Eela’ 
where a husband vows not to sleep with his wife for a certain period. 
But the Qur’an ignores such oaths concerning disassociation with 
wives and gives four months for reconsideration and reconciliation. 
‘Thereafter if they revert back, then Allah is Most-Forgiving Most 
Merciful” i.e. if they return to their wives within the prescribed four 
months, Allah (SwT) will forgive them. 
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(227) But if they resolve to divorce, then Allah is All-Hearing, All-Knowing. i.e. 


Fear Allah (SWT) and do not divorce your wives for unjustifiable reasons, for 
He knows everything. 
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(228) And the divorced women must hold themselves back for three periods. And it 
is not lawful for them that they conceal whatever Allah has created in their 
wombs, if they really believe in Allah and in the Last Day. And their 
husbands have preferred right to take them back in the meanwhile provided 
they intend reconciliation. Women have rights in proportion to the liabiliHes 
over them, in a fair manner; however, the men have a degree over them. And 
Allah is Mighty, Wise. 


This ayah describes the iddah (waiting period) of a divorced woman. 
She is required to keep herself in waiting for three menstrual periods, 
before she can remarry if she wishes. “And it is not lawful for them 
that they conceal whatever Allah has created in their wombs, if they 
really believe in Allah and in the Last Day.” If the woman finds out 
that she is pregnant, it is not lawful for her to hide that from her 
husband, neither is it legitimate for her to hide the knowledge of her 
menstruation cycles. Allah (SWT) warns women not to conceal the 
truth in order to act according to their own desires. “And their 
husbands have preferred right to take them back in the meanwhile 
provided they intend reconciliation” i.e. the door of reconciliation 
-remains open and if the husband wants to take his wife back before 
the expiry of iddah (waiting period), he can do so. “Women have rights 
in proportion to the liabilities over them, in a fair manner." This ayah 
states that a woman has certain rights over her husband as he has 
rights over her. A woman should take care of her husband's property 
and honour in his absence, look after the house and the children and 
should also take care of her appearance so as to please her husband. 
Similarly a husband has the responsibility to spend on her food and 
clothing and to take care of her in all other affairs. That is why Allah 
(SWT) says: "However, the men have a degree over them" i.e. men are 
the protectors and maintainers of women, and hence are given a 
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The Muslims have been commanded not to have sexual intercourse with 
their wives until they get purified from menstruation. After that, Allah 
(SWT) commands the Muslims to approach their wives in only the 
manner ordained by Him ie. avoiding impurity and filth in sexual 
relations. And Allah (swr) says: "Verily Allah loves those who repent often 
and He. loves those who keep themselves clean & pure” i.e. those who 
repent for their sins and avoid sexual immorality. 
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(223) Your women are tillage for you, so come to your tillage in whatever manner 


you like and send ahead for your own selves. And fear Allah and keep it in 
mind that you are to meet Him and give glad tidings to the believers. 


In the previous ayah, Aliah (Swr, has commanded the believers to 
approach their wives only in the manner ordained by Him. This ayah 
illuminates what that manner is by affirming that a woman is a field 
for her husband, who should sow his seed in order to reap the 
harvest and not cultivate it in a wasteful or unnatural way. “And 
send ahead for your own selves.” Sending ahead means acting with 
the Hereafter in mind, striving to attain Success in the eternal life, 
and keeping the highest spiritual goal i.e. to meet Allah (SWT) on the 
Day of Resurrection in mind. 
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And do not make Allah by your oaths, a shield against your doing good,‏ )224( 
observing righteousness and setting things right between people. And Allah‏ 

is Ever-Hearing, Ever-Knowing. 
Allah (SWT) prohibits the believers to make an oath in His name an 
excuse for not doing the right thing or refraining from guarding against 
evil or making peace between two parties, reminding them that He is 

“Ever-Hearing, Ever-Knowing”. 
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(225) Allah will not hold you accountable for what is vain in your oaths rather he 
will hold you accountable for that which your hearts have earned. And Allah 
is Oft-Forgiving, Most-Forbearing. 

Allah (Sw) wili not hold anyone accountable for unintentional oaths, 
but will call to account for the vows made deliberately. There is neither 
any expiation for such an unintentional ‘oath nor any punishment. 
“And Allah is Oft-Forgiving, Most-Forbearing" ie. He forgives the 

mistakes of His servants made unintentionally. 
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(226) For those who swear to abstain from their wives, a waiting for four months is 
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the Hereafter. “And they ask you about the orphans.” The Companions 
(RAA) asked the Prophet (SAW) about the properties of the orphans 
getting mixed up with their properties. Allah (SWT) revealed the 
commandment in this connection, ordering them to do what was best 
in the interest of the orphans and allowing them to join their food with 
that of the orphans. At the same time, Allah (Swt) warned them that He 
knows the intentions of those who want to cause mischief and those 
who are sincere in the welfare of the orphans. “And had Allah wished, 
He would have put you in trouble. Verily Allah is Dominant, Wise” i.e. if 
Allah had wanted, He could have afflicted you or put you in difficulty 
by disallowing the intermingling of things with the orphans, but He did 
not. So you should deal with them justly and obey Allah’s 
commandments. 
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And do not marry ‘Mushrik’ women (idolatresses) until they believe. And‏ )221( 
definitely a believing slave woman is better than a Mushrik woman, though she‏ 
may fascinate you. And do not give (your women) into marriage to ‘Mushriks’‏ 
(unbelievers) until they believe; and definitely a believing slave is better than a‏ 
‘Mushrik’ even though he may fascinate you. They call you to the Hell whereas‏ 


Allah invites you towards the Paradise and forgiveness by His grace, and He 
makes clear His signs for people so that they may observe the advice. 


Through this ayah, Allah (swt) has prohibited the believers from 
marrying idolatresses, spelling out that no matter how much an 
unbelieving woman attracts them, a slave woman who does not 
worship anyone or anything besides Allah (SwT) is much better than 
her. Similarly Allah (swt) has commanded the Muslims not to marry 
their daughters to unbelieving men, explicating that a Muslim slave is 
better then an idolater, even if he is a wealthy person and pleases 
them greatly. The reason for this prohibition is that the Mushriks invite 
the believers to the Hellfire i.e. the love of a Mushrik may cause a 
believer to love the worldly life more than the life of the Hereafter and 
thus cause him to be a dweller of the Hell. On the other hand, Allah 
(SWT) invites the believers to earn His forgiveness, blessings and the 
best of rewards in the form of the Paradise by following His 
commandments and abstaining from what He has prohibited. 
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(222) And they ask you about menstruation. Say: “It is discomfort, so keep away 
from women during menstruation and do not go near them until they are 
cleansed. But when they cleanse themselves, then approach them from where 


Allah has commanded you. Verily Allah loves those who repent often and He 
loves those who keep themselves clean and pure. 
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2 Message of the Qur'an 


cruelty so as to force the Muslims to forsake their faith. “And whoever 
of you turns back from his faith then dies as a disbeliever--so such are 
the people whose deeds have gone waste in this world and in the 
Hereafter. And those are the companions of the Fire; they will be 
therein 'eternal residents'." Those who were weak in faith could not 
bear the pressure and lost their faith in Allah (swt). So Allah (SWT) 
Says that those who turn their backs on faith and die in that state, 
will be the losers in this life as well as in the Hereafter and their 
abode wil! be the Hellfire forever. 
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(218) Verily those who believed and those who migrated and fought (and strove and 


struggled) in the path of Allah (SWT), they have the hope of the Mercy of 
Allah. And Allah is Oft-Forgiving, Most Merciful. 


In stark contrast to the characteristics of the disbelievers who create 
Fitnah, the believers suffer from persecution and exile, struggle for 
Allah’s sake and remain devoted to Him through all torment and 
oppression in the hope of His Mercy and Pleasure. 
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(219) They ask you concerning wine and gambling. Say: "In both there is great sin 
and some benefits for the people; but the sin of both is greater than their 
benefit’. And they ask you as to what they should spend? Say: "Whatever is 


beyond your needs”. Thus Allah makes His Sigus clear to you, so that you 
may ponder. 


This was the first injunction concerning intoxicants and gambling, 
which did not explicitly prohibit them. The final prohibition was 
revealed later, which is in Surah Al-Maidah. The ayah continues, “And 
they ask you as to what they should spend? Say: "Whatever is 
beyond your needs”. Allah (SWT) is encouraging the believers to spend 
in His way whatever they can spare after fulfilling their own needs and 
those of their families and relatives. 
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(220) Upon this world and the Hereafter. And they ask you about the orphans. Say: 
“To improve their lot is the best. But if you intermix (affairs) with them, then 

they are your brethren. And Allah knows him who spoils from him who 


improves, And had Allah wished, He would have put you in trouble. Verily 
Allah is Dominant, Wise.” 


The first part of this ayah is connected with the ayah before it. ‘Thus 
Allah makes His Signs clear to you, so that you may ponder—upon this 
world and the Hereafter i.e. Allah (SWT) has made His revelations clear 
for all to understand, so that one may reflect upon this worldly life and 
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(217) They ask about fighting in the Sacred Month. Say: "Fighting therein is a 
grave (sin), but to obstruct from the way of Allah, and to disbelieve in Him 
and (to obstruct from) the Sacred Mosque; and to expel its people therefrom is 
more heinous in tlie sight of Allah. And Fitnah is worse than killing. And 
they will not cease fighting against you unless they turn you back front your 
faith, if they could. And whoever of you turns back from his faith then dies as 
a disbeliever--so such are the people whose deeds have gone waste in this 
world and in the Hereafter. And those are the companions of the Fire; they 
will be therein ‘eternal residents’. 


A group of Muslims under the leadership of Abdullah Bin Jahsh (RA) 
killed one of the disbelievers of Quraysh, at the place of Nakhiah. The 
Muslims thought that it was the thirtieth of Jamadi-uth-thani, the 
month before Rajab, but the new moon had already been sighted the 
evening before and it was the first day of Rajab. Now, Rajab is counted 
among the sacred months, and Arabs considered it a great sin fighting 
in those months. Therefore, the polytheists started accusing the 
Prophet (SAW) and his Companions (RAA) of the violation of the sanctity 
of the sacred months. Allah (swt) affirms the sanctity of the holy 
months in this ayah but says that Fitnah i.e. creating disorder in the 
land, denying Him, debarring others from His path and oppression are 
far greater crimes than fighting in the sacred months. In other words, 
idolatry is worse than carnage. “And they will not cease fighting 
against you unless they turn you back from your faith, if they could.” 
The disbelievers did not cease fighting with the Muslims in the sacred 
months; instead, they prevented them from visiting the Ka’bah, turned 
them out of their houses and tormented them with extreme forms of 


AE ANSP eS 4) ححمت قرآن‎ 


= ب 


